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TRANSLATOR’S INTRODUCTION

ONCERNING the approach to a classical text of a Muslim savant,

one can think of two possible modes. One approach is to read it as
a reminder, soul-enriching and consoling to some extent, of the greatness of
our past, exemplified by living examples of the din al-fifrah and of the correct
form and meaning of the Homo Islamicus. Thereafter the book is placed on a
shelf, perhaps dusted off one more time or lent to a similar reader, and its value
(nevertheless present) thereby exhausted.

As for the second approach, I am mindful of Heidegger’s description of the
fitting interaction with a work of art. As a work of art opens up vistas otherwise
unknown, it must be entered into on its own terms for the discovery of Being to
come to pass in that novel vista. Likewise we can enter into a work such as this,
that opens up a vision of a manner of living, infused by Islam “ilman wa ‘amalan,
far removed from our present mortified condition. To read it thus is to walk
inside that lush orchard, not with nostalgia or “dry” admiration, but so as to
take on the human mould therein documented and absorb it into our being. By
such reverential assimilation, the character of the exponents of such a practiced
worldview penetrates into our consciousness and our daily acting out of the life
transaction with Allsh.

As al-Qurtubl himself indirectly states in the body of the translated text, the
emulation of the leaders of the din is the very fundament of our way of life. Such

emulation is a din, and it is a science, for one needs to know who he is taking
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from, and here, from the author down to the
reader is in safe hands,

individuals he draws from, the

It is thus hoped that the bulk of its readers will traverse the second such

path of approaching a work like this, as a manual of Instruction-cum-action

II

One of the great benefits of many a classical text is the format used by
those penning their kind. This format, pellucidly reflected in this work, is
the peaﬂescent construction of the book through a variety of quotations frc’)m
the Qur’an, hadith literature, sayings of the great sages, anecdotes and stories
conceptual analyses embodied in concrete shapes, and the like thereof. Thus’
the? reader is never overcome by ennui and he sees strewn before him an
uninterrupted string of gems of guidance, from the divine to the human via
the prophetic, across a river of multifarious generations.

In the ultimate analysis, in works such as this, the theme dealt with by
the author is less important than what his dealing with it encompasses, or we
could say, the pedagogical method of handling it. One could have excilanged
for the subject of zuhd one of many other topics shedding light on the straight
path, without having detracted from either the usefulness or the enjoyable
nature of what is read. A thematic cornerstone of the din, such as zuhd, is like
a ship sailing through the ocean of transformative Islamic knowledg;:. The
voyaging through it, and the quality of the captain-scribe (al-Qurtubi in our
case), are more central tools than the conveyance instrument utﬂiz.ed.

While there is undoubted scope for the translation of more or less
monothemati¢ works of manifest worth to the present and future ummah, it is
our modest opinion that more emphasis should be placed (and will be pl;ced
by us in our future endeavors, inshallah) on these types of treasures of assorted
wisdom. The accent will thus be put as much as possible on many-sided texts
embroidered with living examples of our predecessors—we acutely need t<;

drink from what they have said or done, in zones of existence i
our daily lives.

mpinging on

III

Another inspirational key of this translation has been our desire to bring

Translator's Introduction

to the light of publication unearthed jewels of classical Islam, in particular
from the region broadly known as the Islamic West (al-gharb al-Islami). There
are a number of sound reasons for this preference of ours (shorn as it is of
prejudicial exclusivity). One is the high qualitative level of such legacy. In this
specific instance, the rank of al-Qurtubi, not just as the writer of one of the best
commentaries of the Qur’in ever compiled, and the perfumed loftiness of the
Andalusian heritage, are too obvious to the percipient reader to spend further
clucidatory words thereon.

A second motive is that, to a large extent, the textual milestones of the
Islamic West, of crucial significance in an age of formidable expansion of the
Muslims’ polity throughout the western countries, have been largely ignored
by translators, whether into the English language or other vernaculars. So much
so that the available classical literature in English tends to concentrate more and
more on a few selected names of authors monopolizing the eyes of prospective
buyers scanning the shelves of ordinary or cyber bookstores.

Thirdly, the Islamic West, of all geopolitical realities, has been traditionally
the only one where the people have uncompromisingly held to a pure version
of Islam, and by that I mean the manhaj of Ahl al-Sunnah wa al-Jama‘ah, thereby
increasing the reliability of their output for Muslims assailed by all kind of
sectarian propaganda filling the stocks of published material.

v

The full title of the Arabic text is Qam® al-hirsi bi al-zuhdi wa al-qana‘ah wa
raddu dhull al-sw’ali bi al-kutubi wa al-shafa‘ah, i.e., The curbing of covetousness by
doing-without and contentment, and repelling the abasement of asking by books and in-
tercession. A variant which has been cited is Qagr al-hirs, with the meaning of the
lowering or reduction of cupidity. The word radd could be variously rendered
as resisting, opposing, warding off, rejecting, or driving back or away. The cor-
rect spelling might be katbi, which would signify writing instead of books. One
should not be oblivious of the fact that copyists of manuscripts dispensed with
diacritical points, let alone vowelling of words.

Strictly speaking it is an opus of figh, which goes on to prove the aforemen-
tioned point of richly-layered, three-dimensional, non-academic works treating

subject matters in a miscellany of different facets.
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The entire i Fagt i
1 1e¢ entire work, in fact, is devoted to a single question and the unifying
t]r l; 1 (AQ . - 3 1 5 1 '

ead it moves through: What is permissible in terms of asking other people

and what is i i
what is not, and the explanation of the virtue of patient reticence restraining

. ; . ;.
.e from asking. He spreads out this question 1n 40 chapters altogether talking
within the folds of such interlaced beads about contentm

ent and its subdivisions
and about zuhd and its states. ’

The section on zuhd is the third one of the overall book. It consists of T 3 chap-

ters and it is in the form of 2 self-contained unit, which can (and has been) pub

lished i i i i
d in Arabic on its own. The corresponding chapter numbers of the greater

Arabic text are in parentheses following the chapter number in this work

Should the translation of this segment prove successful, it would be our'desir
to bring forth a new edition embracing the translation of t )
sibly by attaching thereto as an appendix excerpts from ot
cal works on zuhd that have been published in the
later.

he whole text, pos-
her renowned classi-
Arab world, of which more

v
As the Sufi of the fuqahd’, Ahmad al-Zarriiq has affirmed, Sufism has been

defi i
ned in countless ways, such that we could practically trace to every great

S ) .. )
ufi a different definition thereof peculiar to him, because their tastes thereof

difk : i b e .
ered. That is so, because it is a living dimension and they experientially trav-

eled in it. That is why, in the Hilyah, Abg Nu‘aym “adorned” (the word hilyal
meaning decorative adornment) each of the friends or members of the eli.teyhe
gz-ive a biographical account of with the definition of Sufism best personifyi
his tasting and ekpression of. o
. Likewise with the reality of zuhd, no definition can be exhaustive or even
aims to be so. It has been defined, understood, interpreted, and enacted in man
ways, depending on the visual angle it has been examined from. ’
All of the interpretive emphases quoted by the author are true and each read-
er will naturally find his watering place among the semantic trik;utaries branch
ing from its core linguistic signification. -
The Madinans, for instance, from al-Zuhri to the Milikiyyah via Mailik b
Anas and Sufyan b. ‘Uyaynah, in their terse clarity and illuminated avoidance o.f

any ti 1 i i
y tightening encumbrance in Islam, pertinently stressed the equation of zuhd

Translator's Introduction

with -the discarding of dubious superfluities. Others, such as ‘Abdallah b. al-
Mubirak, likewise appropriately, placed the beat on the action of the heart turn-
ing away from this World, i.e., not to be owned by anything as opposed to not
own anything. In this connection, one notices a number of significant aspects:

a) The common sense extolling of the value of wealth when used rightly.
Ibn Rushd the grandfather considered it more meritorious than poverty or even
mere sufficiency, unless frittered away in obnoxious pursuits. The Andalusian
Muslims, in general, frowned upon begging and lauded man’s efforts to earn a
living;

b) The supreme instances of generosity of the sires mentioned by the author,
with the companions in their vanguard, something to marvel at but even more
so to restore in the present age. All of that was built on wealth-creation, and
in this context one has to read the writer’s staunch defense of ‘Abd al-Rahmin
b. ‘Awf & vis-a-vis the forged hadith, Shi‘i-inclined, which despised wealth,
misleadingly made it synonymous with absence of zuhd, and lent credence to
the sinister legend that only the likes of Ab@ Dharr al-Ghifari & and the poor
among the muhdjirin, had a valid title to an unbroken following of the Prophetic
Sunnah. The mushrooming in the first eras of al-bagiyat al-salihat, to borrow a
well-known Qur’anic term, whether documented knowledge or awgaf or other
species, was founded on wealth well-acquired and well-disposed of;

c) The median, balanced judgment of the true fuqaha’, exemplified by the
mizan of ‘Abdallah b. Mas‘Gd on the issue of eating the food of the host whose
wealth is partially tainted by usurious gains, or the one of the judge Aba Bakr b.
al-‘Arabi (a typical feature of the Madinans) when censuring the identification
of any form of asking with disobedience to the Creator.

Yet a third group, insightfully, linked zuhd to the lessening of one’s worldly
hope and from there to love of death, distinct as such from wishing death for
oneself. Time has indeed proved that the Muslims’ attachment to the “flower of
the dunya,” life and wealth first and foremost, but especially the latter, is the great
fitnah of this nation and the major stumbling block to its revival. Linguistically,
zuhd is the opposite of raghbah or desire, which is a species of will. What pre-
dominates now is a desire to possess, escorted by the abasement of the Muslims.
‘What prevailed yesteryear was a lack of volition to possess, accompanied by an

abundance of means that the great Muslims did not escape from and which did
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not escape from them. Ibn Taymiyyah mentioned that lack of volition did not
denote lack of love for the thing possessed, zuhd meaning the disappearance of
volition and dislike for the thing in question at the same time. The use of means
is separate from their elevation to 2 goal in themselves. Thus we encounter in
Islam the expression: al-zuhd Jfi al-zuhd, to exercise zuhd about zuhd, to wit, that
the 2ahid should belittle what he exercises zuhd in,

Zuhd, in other words, is not a void. The absence of stimulation of desire,
for dubious redundancies, for excessive hope, for perpetuity of worldly life, for
one’s self, implies the stimulation of desire for good. Thus the good flowed copi-
ously and was circulated in a vortex for everyone’s benefit. Zuhd and generosity,
as the anecdotal accounts of al-Qurtubi establish beyond doubst, are inseparable
twins. Yahya b. Mu‘dh relevantly said: “The distinguishing sign of zuhd is to
be generous with the existent.” And it was said to one of the great men: “What
did zuhd lead them to?” He replied: “To solacing friendliness with Allah, not to
a void of renunciation pure and simple.”

One should also remark the exacting delineation of the scope of zuhd, that
is, the six areas where it operates. It is patently clear from such crucial demar-
cating exercise that marriage, for instance, falls outside its scope, as the story of
the self-misleading “worshippers” who visited the apartments of the wives of
the Prophet £ illustrates. The locus of zuhd is not left to the self’s whims and
self-orientation. It is defined by Allah and His Rasiil £ and as such accords with
shariah parameters. As one of the erudite predecessors has said: They were only

deprived arrival (al-wusiil) by laying the roots (al- ‘usial) to waste. If the roots of
zuhd specify its praiseworthiness in matters of attire but not in matters of marita]
expansion, for example, tampering with such roots by their deracinating inver-
sion and so forth, will preclude the would-be zahid’s reaching the fruits of the
tree of zuhd.

The rest can be worked out analogically. Means of transport, for instance,
are not included in the catalogue of the mazhid Jihi, i.e., the thing one exer-
cises zuhd in, since the abundant breeding of animals was recommended for the
purpose of equipping the Islamic military forces and strengthening the caliphate.
Yet vying with one another in expensive cars has more to do, nowadays, with
the image consciousness and luxury spending on attire than with fulfilling the
erstwhile purpose of transportation. Again, one looks at the roots without being

Translator's Introduction

deceived by the ostensible branches. . N .

Let us string some pearls of indicia together: The luxuriant clothing, the m;e
processed food, vehicles as image-projecting status symbols, Fhe house (tio i
ignored “because the man busy around it built it only so that it be lookc? a;,'
a8 the dismissive al-Thawri mentions in one of the anecd.otal 'accounts in this
book. Then the zahid Muslim moving in the opposite direction would have
been saved from the incarceration of the whole consumerist cycle..

The fine balancing act is expressed in the most eloquent way in the follow-

ing verse: . - .
Seek the abode of the akhira with what Allah has given you, without forgetting y

portion of the dunya (28:77).

VI

The centrality of zuhd can be gauged not only by the fact that sections
consecrated thereto are found in all the major collections of hadith (be they the
Sahihayn, the works of Sunan, Ahmad’s Musnad or the Musannafat such as those
(')f .(Abd al-Razziq or Ibn Abi Shaybah), but also by the far-reaching literature
dedicated specifically to this topic. . .

1) The most essential works in this category are the following: the imam and
hafiz, Shaykh al-Islam ‘Abdallah b. al-Mubirak (d. 181 AH) wrote al-Zuhd wa
- i ished in Arabic;
al-raqa’iq, which has been publis ) _

2) The imam al-Mu‘3fa b. ‘Imran al-Mawsili (d. 185 an). The hafiz al—DhahaF)l
mentioned in Tadhkirat al-huffaz that al-Mu‘ifd authored works on Prophetic
sunan and one on zuhd, inter alia; ] )

3) The muhaddith and hafiz Muhammad b. Fudayl b. Ghazwan al-Kofi (d. 195
AH). The hdfiz al-Dhahabi said in Tadhkirat al-huffaz that he penned al- Zuhd, al-
Du‘a’ and other works;

4) The imam and muhaddith Waki’ b. al-Jarrah (d. 197 AH), one of Ahmad b.
Hanbal’s shuyiikh, wrote a treatise on zuhd which was published in the 1980s for
the first time; . . N

5) The imam and fagih Ahmad b. Hanbal (d. 241 aH) likewise compose
celebrated work on this subject, published in Arabic in various editions; .

6) The hafiz and zahid Hannad b. al-Sari (d. 243 aH), a disciple of the aforesaid
Waki’ b. al-Jarrah and the Shaykh of al-Kafah in his age, whose book on zuhd
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has similarly emerged in published form in the 1980s:
7) Imam Abi Bakr ‘Abdallih b. Muhammad, known as Ibn Abj al-Dunya (d.
281 AH). His work on zuhd exists in manuscript form in the library of Ahmad

al-Thalith, in 126 pages, under reference number $O1;

8) The hafiz and “alim Ibrahim b, al-Junayd (d. ca. 260 AH), to whom al- |

Khatib al-Baghdadi attributed books on the subjects of zuhd and heart-softening
matters (al-raqd’iq), as reported by the hdfiz al-Dhahabi in Tadhkirat al-huffaz;

9) The ‘allamah and qadi Aba Ahmad Muhammad b. Ahmad al-‘Assal al-
Asbahani (d. 249 AH), among whose works the hafiz al-Dhahabi enumerates
Kitab al-raqd’iq in Tadhkirat al-huffaz;

10) Ahmad b. ‘Amr b. Abi “‘Asim al-Shaybani (d. 287 aw). His Kitah al-zuhd,
on Sufism and zuhd, was published by Dar al-Kutub al-Timiyyah in Beirut in
1988;

11) The hafiz Aba Hafs “Umar b. Ahmad, known as Ibn Shihin (d. 385 AH).
The hafiz al-Dhahabi said about him in Tadhkirat al-huffaz: He compiled Kitab
al-zuhd, divided in 100 sections.

There are of course other such notable works.

Al-Qurtubi, who postdates all the abovementioned luminaries, was aware
of such rich heritage, whence his prefatory words (at the commencement of
the entire work, meaning the first third thereof): “I aimed at gathering a book
expanding on the meaning of the works of my predecessors thereto, and building
turther on the foundations contained therein.”

He has indeed achieved his stated objective, which attainment adds further
Justification to our decision to translate his “improving completion on his
antecedents’ building blocks.”

But over and above the centrality signaled by such literary output, the
essentiality of zuhd for the Muslims is perfectly captured by the author’s
quotation of Ibn Mas‘ad’s qualitative comparison between the generation of
the companions and the following, more seemingly “pious” generation, and

his connection thereof to the increasing curve of Muslims’ attachment to this
World.

Translator's Introduction

VII

In our translation, we have sought to strike an equilibrium between faithfulfle.ss
to the text, the preservation of the flavor of classical Arabic a.nd the charzilctieimstlc
expressive style associated with it, and an intelligible rendering thereof in fluent
modern English. ‘ N

We further deemed it fit to include as many biographical references as ROSSlb e,
since knowledge of the bygone masters we take from is itself most desired for
our din in our present epoch. o

We aimed at clarifying possible ambiguities in the text, 1nc.hcatmg those
passages where the Arabic manuscript presents lacunae, and referring the reader
to further sources for self-illumination. N

It was not our intention to run commentaries on the Qur’inic ve-rses -or
’rophetic ahddith quoted in the text, for that would bave ren.dered this ;gﬂ’e
manual cumbersome and run counter to the inspiring idea behind the aut .o.r s
treatment of his subject. We nevertheless endeavored to trace all texFual authorities
to their original loci, so that the committed reader could .further his engrossment
with the topic by visiting such mapped out sites and their commentaries. N

If this translator’s time and energies have met with some reward, and Allzh is
the grantor of thawab, it is purely by His Generous Bounty. . _

Any error or imprecision is to be ascribed to my human defectiveness. Rea .er
are kindly encouraged to point them out and put forward any constructive

suggestions for improvement on this, wa ma tawfigiya illa billah.

Abt Salif Ahmad ‘Al al-‘Adani
Johannesburg, 30 September 2006
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BIOGRAPHY OF IMAM AL-QURTUBI

e is Muhammad b. Ahmad b. Abi Bakr b. Farh al-Ansiri al-
Khazraji al-Andalusi, Ab@ ‘Abdallih al-Qurtubi. Abfni “Abdallih

was his kunya or patronymic name. Al-Ansiri is a noun of ascription

showing that his lineage was traceable back to the Madinan Ansar, and al-
Khazraji that it specifically connected him genealogically to the Khazraj, one
of the two main tribes of al-Madinah together with the Aws, though to be
more precise the reference is to the Khazarijah who settled in al-Andalus.

The Andalusian and the one from Cordova, his city in Islamic Spain, are self-

cevidently intelligible nouns of further ascription.

BIRTH, FAMILY, AND EARLY GROWTH

Oddly, though we know the precise day of his departure from this World, all
his biographers have failed to attribute him to even a specific year for his birth,
let alone a particular day or day of the week.

That, together with the general paucity of biographical details about his person,
over the centuries, has caused modern scholars to ask questions about his family
milieu, especially whether he came from a home of fame and material blessing
or one of poverty and obscure indigence, and whether he grew up safely by his
parents’ side or as an orphan tutored and monitored by some relative of his.

The key to unravelling the riddle is not found externally in some biographical

gloss, but inside the author’s own opus. When commenting, in fact on Siirah

II
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Al ‘Imriin (169-170), where Allih describes the state of the shuhada’, alive and i
provided by their Lord to their satisfaction, he mentioned in his tafsir, in his ‘;
treatment of the fifth mas’alah detived from such pair of Qur’anic signs, that the
enemy attacked Cordova in the early hours of the morning, when the victims ‘
were neglectful of their ambushing presence near their stone basins, and killed |
some of them, his own father included, while taking others captive. The author J‘
wanted to know whether his father’s rank was that of a shahid killed in battle or
whether the ruling pertaining to him was that of the rest of the deceased believ- |
ers. He sought clarification from his shaykh and teacher Aba Ja*far Ahmad, who 1
advised him to perform the ritual bath on him and pray over him because he had 1
not been killed among the rows of fighters in the battlefield. His other shaykh ‘
Rabi® b. “Abd al-Rahmin b. Ahmad b. Rabi® supplied him with the opposite |
answer to the very same question. He then proceeded to pose it for the third
time to qadi al-jama‘ah (a high judicial post), Aba al-Hasan ‘Ali, while he was
surrounded by a group of Junisprudents, and he reverted him to the first view

(only adding thereto that he should place him in a shroud before praying over
his corpse). Al-Qurtubi acted by his judgment. Thereafter, when his knowledge
was more advanced, he came across the verification of the correct position in
this mas’alah in Abg al-Hasan al-Lakhmi’s 4/- Tabsirah and other extolled works,
so he commented: Had I known it beforehand, I would not have performed the
ghusl on his dead body, but I would have buried him with all the bloodstains on
the clothes he was wearing at the time of his death.

He was thus raised by his father, in whose custody he remained unti] the
latter’s death as a shahid according to the correct juristic view. His father worked
in the field of ‘agriculture, and was directly overseeing the harvesting of one
species of farming produce when he met his death at the hands of the assailing
Christians in Cordova, in the year 627 AH, during the early morning of the third
day of Ramadan.

Cordova was at that stage under the leadership of Muhammad b, Yasuf b.
Had (d. 635 aH), who had succeeded in removing the yoke of the Muwahhidiin
and summoned obedience to himself which spread in a number of Andalusian
fortresses including Murcia and Badajoz. For that reason, the Christians spotted
a danger in his rule and carried out a number of ruthless raids against his posses-

sions, razing villages and spoiling cultivated tills in the process. The assault which

12

Biography of Imam al-Qurtubi

fesulted in the death of the author’s father might have been engineered by the
troops of Ferdinand III, the then King of Castilla, after the preparatory work
carried out by his father Alfonso IX. |
Ambiguity still permeates the date of birth of al-Qurtubi, but from the said
biographical reference in his fafsir one might safely assume that he Was born
during the rule of the Muwahhidiin, probably in the course of the ca{lphate of
Ya'qib b. Yasuf'b. “Abd al-Mu’min, between $80 and 595 aH, and Allih knows

hest.

HIS LEARNING

At a young age enabling him to receive the first rudiments of knowledge, }.16
studied Arabic and poetry side-by-side with learning the Qur’an. That was in
conformity with the pedagogical model followed by the Andalusians in co.ntrast
with the Muslim educationists of all the other Islamic regions. The great judge
of Sevilla Abt Bakr b. al-“Arabi criticized it, since in his view the youth should
be taught only language and poetry at first before moving to the stud‘y (?f .t}.w
Qur’an, which would become easier once approached from such solid initial
li:undation. Ibn Khaldin at first praised Ab Bakr b. al-‘Arabi’s approach, but
then he retraced his steps and clarified that, if a youngster accosted the learning of
the Qur’an at a somewhat advanced age, a barrier might interpose itself'betw.een
him and reception of knowledge of the Book, or else worldly purstnts might
engross him away from studies, and in that manner learning the Qur’an would
have eluded him.* o

His furtherance of learning, with the ferocious resolution and unflinching
perseverance so characteristic of the Andalusians, took him from one reputabl-e
circle of knowledge in Cordova to another, up to the point when he left his
city having already accumulated a wealth of “ilm within his cognltlv§ comp?ss.
Study circles were widespread in al-Andalus during his age, and Islamic lear@ng
rotated around mosques in conformity with the classical custom modern nation-

states have wreaked havoc against.

13
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TEACHERS IN AL-ANDALUS

In Cordova, one can again cite the ones he asked a fatwa from on the issue of J
his father’s burial: ‘}

1) Ahmad b. Muhammad b. al-Qays, Abt Jafar, known as Ibn Abi Hijjah,";:
culogized by the historian Ibn al-Abbar as an ‘alim in Arabic and Qur’inic
sciences. He wrote a number of works, including an abridgment of the Sahihayn. ’
When Cordova fell into Christian hands in the year 633 AH, he moved first
to Sevilla and then to Mallorca. The Christians however took him prisoner“:’
and subjected him to painful physical punishment, and he passed away shortly "3
thereafter in Mallorca, in the year 643 AH. Many were the teachers he graduated |
under, including Abi al-Qasim Khalaf b, Bashkuwal (d. 578 am), the prolific .
author of many books in manifold fields, and the Cordovan Ibn Mada’ Ahmad
b. ‘Abd al-Rahmin (d. 592 AH), especially proficient in the Qur’anic readings |
and the Prophetic hadith, beside his erudition in Sfigh, usil, kalim, and Arabic. u
Ibn Farhiin described him as a person of generous temperament, courteous |
Interaction, pure yearning, self-restraint in speech, truthfulness of word, full |

manhood, and excellent sharing of knowledge in disparate sciences with peers |

and their likes;

2) Rabi‘ b. ‘Abd al-Rahmin b. Ahmad b. ‘Abd al-Rahmian b. Rabi al-

Ashari, Ab@i Sulayman, also from the inhabitants of Cordova and their judge.
A righteous and fair man in his Jjudgments, of eminent social rank heading from
a noble family, was how Ibn al-Abbar synthetically traced the contours of his
virtue. His specialization was in hadith. He also left his hometown following
its conquest by the Christians on Sunday, 23 Shawwil of 633 am, setting out
for Sevilla where he met his death very shortly after his deparfure for it. One
of his own shuyiikh was Ab Muhammad Hawtullih (‘Abdallah b. Sulaymain b.
Diwud b. ‘Umar al-Ansari, d. 612 AH in Granada), originally from Valencia, a
master of many disciplines who acted by his knowledge and sternly avoided the
people of innovation and whims. His corpse was transferred to Malaga where
he is buried;

3) His full brother Yahya b. ‘Abd al-Rahmain b. Ahmad b. ‘Abd al-Rahmin
b. Rabi‘ al-Ash‘ari al-Qurtubi (b. 553 AH), a judge in Cordova before its fall and
later in Granada, who died in Malaga after being affected by hemiplegia in the

year 639 or 640 AH He was extremely humble, a precise researcher, a gentle dia-
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lectician and a staunch defender of the Sunnah. He is probably the one referred
to by the author when commenting that Aba al-Dahdah gave out in sadagah his
whole orchard comprising of 600 palm trees when he first heard the following

verse: Is there anyone who will make Allah a generous loan so that He can multiply it

for him many times over? Allah both restricts and expands. And you will be returned to

Him. [Strah al-Baqarah, 2:243 in the Warsh riwdyah, 2:245 in others.]

TRIP TO EGYPT

His knowledge was already firmly rooted and branching out in multifarim.ls
directions when he travelled to Egypt. His age at that stage has been left unspeci-
fied in his biographies. We know from his tafsir that the enemy once passed by
him seated in an open space two times without noticing his presence, protected
by Allih with a hijab mastir, “an-obscuring veil,” as He similarly conceale_d t-he
Prophet £ from the approaching wife of Abii Lahab, al-‘Awrd’ Umm Jamil bint
Harb, while sitting with Ab@i Bakr in the mosque. [See Stirah al-Isra’, 17:45.]
/‘\t'tcr that recorded experience of-miraculous divine assistance, he safely returned
to Cordova, which he left with the bulk of its grieving inhabitants during the
month of Shawwil of 633 AH We ignore whether he directed himself at once
to Egypt or whether he spent a period in another fortified city of Islamic Spain
such as Valencia or Sevilla, until it, too, was conquered by the enemy (the latter
in 642 aH). What we are told by the surviving accounts is that he first resided in
Alexandria, a typical stopover for the exiled Andalusians migrating by land or by
sea, prior to 648 AH (the year of Ibn al-Rawwaj’s death), before settling down
definitively in Upper Egypt.

In Alexandria he studied under the imam and muhaddith Abi Muhammad
‘Abd al-Wahhab b. Rawwij (b. 554 aH). He also got in contact with the shuyiikh
attached to the schools of Ab@ Bakr al-Turtiishi (from Tortosa in al-Andalus),
Ibn “‘Awf and the hdfiz al-Salafi.

Al-Turt@ishi, who wrote core works, some of which have been published,
such as' his political treatise Sirdj al-mulitk and al-Hawadith wa al-bida’, was ’one
of the topmost Maliki fugaha’ in his age, an acting-‘alim and scrupulous zahid of
marked humility and contentment with little. He arrived in Alexandria when the
city was in the grip of fear and the Islamic landmarks fundamentally paralyzed,

given that the majority of the sages, belonging to the Madinan madhhab, were
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under the oppression of the official methodology of the ruling Fatimids. The |
fearless al-Turtshi, however, openly started to teach and spread the knowledge 3
of the Madinans despite the tight grip of Shi‘i domination. One of his students |
was the other 2dhid al-Tahir b. ‘Awf (d. 581 am), the first teacher of the earliest ‘
madrasah in Alexandria, titled after him al-Madrasat al-‘“Awfiyyah, where Islamic {
sciences were studied. Another student of his was the hafiz al-Salafi, Aba al-
Tahir Ahmad b. Muhammad al-Asbahani al-Shifi (d. 576 am), originally from
Isfahan, and resident in Alexandria since 51T AH He was one of the imams of “‘
hadith, figh, and Arabic. 4

It is in this milieu, revived by the breeze of life al-Turttshi and his dis-
ciples injected into the stagnancy al-Turtfishi had found upon his arrival, that
most of al-Qurtubi’s Alexandrine shuyiikh emerged and developed. Apart from 1
the aforementioned imam in hadith and Jigh, Tbn al-Rawwij (whose name was ‘
Zafir b. “Ali b. Fattfih al-Azdi al-Iskandarani al-Mailiki), the shaykh, imam, and
muhaddith rightly-guided in the din, and the musnid of Alexandria, as al-Dhahabi ‘
praised him, who had come out of al-Salafi’s school and received oral transmis- |
sion of knowledge from Ibn ‘Awf, we encounter:

1) The ‘allamah Ibn al-Jumayzi, Baha’ al-Din Abg al-Hasan “Ali b. Hibatillih
al-Lakhmi al-Misri al-Shafii, a much-traveled ‘alim who heard al-Bukhiri’s
Sahih from Ibn ‘Asikir in Damascus, inter alia. He also studied under al-Salafi
and Ibn ‘Awf. Al-Dhahabi lauded his status of shaykh in hadith. He was the
khatib of the Jami* mosque in Cairo, as related by al-Subki, and the head of the
‘ulama’ in that city, where he taught and issued fatwas for a period. He was very
majestic. His own teacher Ibn Abi ‘Asrtin placed over his head and shoulders the
shawl-like garthent known as the taylasan as an ennobling mark distinguishing
him from his fellow students and contemporaries. He knew tafsir as well, and un-
doubtedly our author studied that science, where he was created to excel, with
him, as well as, quite likely, the Shafi figh. Al-Qurtubi was a sober follower of
Malik, who had no qualms in disagreeing with his imam, as in the mas’alah of the
ablution-performer’s involuntary swallowing of a little water while rinsing one’s
mouth during fasting, if the stronger shariah proof so demanded;

2) One of the leading imams, not a direct student of al-Salafi and Ibn ‘Awf,
though he breathed the cultural air of their school, Abii al-‘Abbis Ahmad b.
‘Umar b. Ibrahim al-Miliki al-Qurtubi ( 578656 AH), born and bred in Cordova,
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where he already achieved proficiency in Islamic sciences before emigrating

Alexandria. There, too, he attained widespread fame (embracing both the.Eaét
éll(l the West), first and foremost in figh and Arabic. His most far'nous V\Tork. is .hlS
gommentary on Muslim’s Sahih, al-Mufhim fi sharhi Sahthi Muslim, wh1c1.1 is like
the dough on which al-Maziri, al-Qadi ‘Tyid, al-Nawawi (.most extenswfalyh of
them all) and al-Ubbi leavened their subsequent commentaries thereon building
reliantly on it. Our author heard from him parts of the said Workj o

3) Al-Hasan b. Muhammad al-Bakri (s74-656 aH), al-Taymi al—Naysaburl
then al-Dimashqi, Abt “Ali Sadr al-Din, another extensive traveller (nlck‘named
al-Rahhal by the historians), born in Damascus, and an imam, mul?addlth, and
historian of fine features and an eloquent tongue, though, for a perlod? he was
not shorn of weaknesses such as excessive and exaggerated claims, passmg over
the explanation of difficult words, mixing things up, and a pe.nchant for 1.mp;11—
dent jocularity and a prankster’s jesting. He also remained sem.l—paralyzed int .e
latter part of his life. In any event, our author studied under him w.hen both -hlS
character and his knowledge were integral and free from such t1.rans1ent deterio-
ration, probably in Alexandria, as was also the more likely case in respect of Ibri
al-Rawwij. At the same time, his reception of knowledge from Ibn al—ju-maym
and al-Bakri (who rested from his many travels and resided at the enc'l of his d?ys
therein) took place in Cairo according to the more preponderant view, during
the time span preceding the author’s settlement in Upper Egypt. -

In addition to all the people already mentioned above, the author transmitted
hadith from Abi al-Hasan ‘Ali b. Muhammad b. ‘Ali b. Hafs al-Yahsubi.

DEATH

Al-Qurtubi finally put roots in the city of Upper Egypt, north of Asyit a.nd
cast of the Nile, then called Munyah Bani Khasib (taking its name from an in-
dividual, al- Khasib or Ibn al-Khasib), where he died in the night of. Monf:lay, 9
Shawwal 671 aH, the equivalent of 29 April 1273 AD, and wher.e he is bu.r1ed .[It
is the present~day al-Munyi|. No indication of the reason for his ﬁnal.remdentlyjd
choice has been handed down to us by either his biographers or by himself. I“IIS
grave is visited to draw blessings from. In 1971, a large mosque named after him
was built in an area known as “Ard Sultan” bi al-Munya. It includes a mauso-

leum where his remnants have been transferred from his erstwhile grave.
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HIS CHARACTER the Mu'tazilah, given the popularity of the Mu‘tazilite creed among numerous

[l .
! All his biographers concur with al-Dawudi’s summation of his character, after | Andalusian scholars.

mentioning that the travelling ‘ulama moved around with his tafsir within their |
reach: “He was one of the righteous slaves of Allih, knowledgeable savants, and |
practitioners of zuhd in this World, engrossed by the matters of the Afterlife, his
time enlivened by effort,* ibadah, and writing (...). He discarded affectation and

walked in a single garment, a white cotton skullcap on his head.”

The zuhd of al-Qurtubi did not consist in self-deprivation of good things, but
in not making the pursuit of nice provisions and pleasures a goal of his life, his :‘,
ultimate focus in the Hereafter impeding the sovereignty of this World over his
existential domain. In his tafsir, he attacked the distorted understanding of zuhd l
held by some Muslims, and asserted that the beautification of oneself by wearing
nice clothes when meeting people in no way negated the practice of zuhd, the
choice of patched garments being that of the persons affecting zuhd. In Nafh al-
tib, indeed, the Andalusian al-Maqgqari, from his exile in Greater Syria, stressed |
that the Andalusians, of all nations, were the most concerned with the cleanli-
ness of their clothing, so much so that one of them might be without daily food |
and retreat at night fasting and with an empty stomach, but he would not fail 4‘;
nonetheless to buy soap to wash his dress and make it look sparkling clean when “

moving around outdoors. The author’s lack of affectation must thus be viewed |

in this context excluding any filthy appearance or shabby dressing. As Ayyib
al-Sakhtiyani stated, zuhd in what Allih has decreed to be halal is but the third,
last, and lowliest form of zuhd.

Al-Qurtubi; a devout worshipper, was extremely scrupulous in matters of 1

the din, but that did not prevent him from advocating the permissibility of the

monetary grants of monarchs and emirs, as laid out fully in the thirteenth and |

conclusive chapter of this work.

Here we have a typical paradigm of the middle-of-the-road, well-poised sa-
vant from the Islamic West.

HIS ‘AQIDA

As it is amply demonstrated by his tafsir, al-Qurtubi, echoing in that the
majority of the ‘ulama’ of al-Andalus, was a follower of the ‘agidah of Ahl al-
Sunnah in its Ash‘arite form, which he defended against the attacks especially of
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A versatile, alert, and sagacious “allamah and reliable hafiz who had plunged
himself in the sea of knowledge, as reflected in his books evincing abundant
teading, deep understanding and erudition, his imamate and his far-reaching
merit, was how al-Dhahabi described him, though his terse acknowledgment of
his virtue and achievements does not render full justice to them. A knowledge-
able imam who dived into the meanings of ahadith, wrote elegantly and had the
gift of correct transmission, was Ibn al-‘Imad’s description of our man.

Al-Qurtubi had many students, but they are covered in obscurity. He gave
an ijazah to his own son Shihab al~Din Aba al-°‘Abbas Ahmad. He might be Ibn
F.n'i) al-Ishbili, due to the undermentioned, having grown up in that city since
the age of eight after the fall of Cordova. Ibn Farh al-Ishbili fell captive to the
Christians besieging Sevilla, and was later rescued from their hands by Allih. He
was thus empowered to relocate to Egypt where he studied with the prominent
shuyikh of the age, before he took up residence in Damascus, studying in the
Umawi Mosque therein and excelling in the Prophetic hadith. The shaykhdom
of hadith studies at Dir al-Hadith al-Nuriyyah was offered to him, but he de-
clined the post. He passed away on 9 Jumada al-Akhirah, 699 AH.

Fortunately for us, more is known, and in a number of cases firsthand, about
the works he authored, themselves attesting on their own to the conceded
breadth of his learning:

1) His noble tafsir, one of the greatest, most comprehensive, renowned, con-
sulted, valued and valuable ever, al-Jami® li-ahkam al-Qur’an wa al-mubayyin li
ma taddamanahii min al-Sunnah wa ayi al-furgan, known simply as the Tafsir of
al-Qurtubi, published in countless editions, scholarly and otherwise. A treasure
trove not just for the interpretation of verses of legal judgments, for which
it is justly celebrated, but for all aspects of Qur’anic knowledge and sciences.
Probably commenced in al-Andalus, albeit not in Cordova, it was completed
during his stay in Upper Egypt;

2) An encyclopaedic compendium on the otherworldly states of the barzakh

and the Hereafter, presently the most known such work in the field, whether
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classical or modern, loved and respected by all, al-Tadhkirah fi ahwal al-mawti |
wa wmiiri al-akhirah, likewise published in many glossy and well-annotated edi- |
tions; i
3) Al-Tadhkar fi afdal al-adhkar, a lovely work on Allah’s Book, similar in i
style to al-Nawawi’s al-Tibyan but more complete and filled with knowledge
than it (as remarked by al-Dawiidi), dealing with a wide array of issues such as :\‘
the etiquette of handling the Book, matters of ‘agidah related to it, dimensions‘}:
of Qur’anic sciences, and virtues of the Qur’an and of single suwar thereof. It
has been published in Arabic, and is eminently suitable for a translation into |
English;
4) Al-I'lam bi ma fi din al-nasara min al-mafasidi wa al-awham, wa izham mahdsini_“f
din al-Islam, a precious book, similarly published in Arabic, where he refutes the
delusions and exposes the corruption of the Christian religion, and underpins by |
comparison the virtuous merits of Islam; ‘:‘
$) Qam® al-hirsi bi al-zuhdi wa al-gana‘ah wa raddu dhull al-su’ali bi al-kutubi
wa al-shafd‘ah, which is the book this translation is devoted to as far as its third
section is concerned. The full text, too, has appeared in Arabic. Ibn Farhiin
mentioned that he had read no better book on the topic than the subject matter
of our translation, and that is something, given the said lofty company of authors
and authored works preceding him in this balsamic field; ‘h
6) Fada’il al-Qur’an wa adab al-tilawah, a work ascribed to the author and pub-
lished in Egypt by al-Maktab al-Thaqafi, edited by Ahmad Hijazi al-Saqa, which
overlaps in many chapters with number 3 hereabove, and fundamentally deals, |
in a shorter form, with the same range of subject matters; ]
7) Al-Asmi}’i sharhi asma’ Allah al-husna, one of the finest classical works on f
the beautiful divine names; “
8) Al-Taqrib li kitab al-tamhid, also referred to by most of his biographers as x
Sharh al-taqassi, a gloss on Ibn ‘Abd al-Barr’s famous commentary of al-Muwatta’
endeavoring to ease the comprehension thereof. It is in two huge volumes, in
manuscript form, in the library of the Qarawiyyin Mosque in Fez;
9) Risalah fi al-qabi al-hadith. In manuscript form (in Algiers);
10) Al-Misbah S al-jami bayn al-af‘ali wa al-sahhah, a linguistic work gather-
ing al-Jawharl’s al-sahhah and Ibn al-Qatta’ s al-Afal, in manuscript form (in
Berlin);
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11) Al-Mugtabas fi sharhi Muwatta’ Maliki b. Anas;

12) Manhaj al-“ibadah wa mahajjat al-salikina wa al-zuhhad, ostensibly a work
related thematically to the present one; .

13) Al-Luma‘ al-Iw’lw’iyyah fi sharhi al-‘ishrinat al-nabawiyyah, on hadith as

number o; N
14) Al-Intihaz fi qira’ati Ahl al-Kiifah wa al-Basrah wa al-Sham wa Ahl al-Hijaz,

on the different modes of Qur’anic recitation;
15) A poem (Ugjiizah) where he gathered all the names of the Prophet .
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<>m<> CHAPTER 1 (28)

ZUHD AND ITS EXPLANATION

llih has said We made everything on the earth adomment for it so that we
Acould test them to see whose actions are the best (Qur’an, 18:7). Sufyan al-
Thawri & has stated, in relation to the words “whose actions are the best,”
that they mean: [To see] who exercises the greatest zuhd in relation to it, i.e.,
the adornment.? Likewise, AbG ‘Assim al-Asqalani commented about the same
phrase: Those who forgo it the most.* The word zuhd, in the speech of the
Arabs, signifies the following: Turning away from wealth and fame.

Al-Jawhari and other linguists have asserted that zuhd is the opposite of
desire. One says in Arabic: Zahida fi al-shay’ or ‘an al-shay’, yazhadu zuhdan wa
rahddatan.’ Zahada yazha du is another morphological variant.® As for so-and-
S0 tazahhada, it means ta‘abbada, i.e., withdraw into devotional worship. Al-
tazahhhud fi al-shay’ or “an al-shay” is the contrary of the stimulation of desire.
And the word al-muzhid ® means a man of scarce wealth.

In the prophetic hadith it has been reported that: “The best of people is the
believer of little wealth (mu’min muzhid).”®

The connotation of the word al-zahid is (the) “little”. One says in Arabic:
I'ulan zahid al-akl, i.e., “So-and-so eats little”; and Wadin zahid means, “A
valley that takes in little water.” It is also said by the Arabs: Khudh zuhda ma
yakfik, that is, “Take the measured amount that suffices you”; as well as, Fulan
yazhadu “atd’a fulan, “So-and-so esteems the gift of so-and-so as being little.”*
The Prophet # was of all people the one with the highest level of zuhd, and

the one who was the most self-sufficient, i.e., in want of the least amount of
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external material things. It suffices, on the issue of his zuhd, to relate what has |
been reported by al-Tirmidhi, Ibn Mijah, and others, on the authority of Aba ;‘
Umimah," that he £ said: “My Lord offered me the land of Makkah in its gold |
and silver equivalent. I said: “No, Lord, rather I satiate myself with food one day
and stay hungry another day, so that, when I am hungry I turn to You beseech- |
ingly and remember You, and when I eat to my full satisfaction I praise and (

thank You.””* Al-Tirmidhi said it was a good (hasan)™ hadith.,

Zuhd was the state of Ab{ Bakr, “Umar, ‘Ali, Aba Dharr [al-Ghifiri], ‘Uthman,
Abtl al-Darda’, Tamim al-Dari and their likes. How many indeed were those
who practised zuhd among the companions! ‘Abd al-Rahmin b. ‘Awf and al-
Zubayr were both people of zuhd, and no heed is paid to the transmission of the
one who narrated that ‘“Abd al-Rahmin b. ‘Awf would enter Jannah crawling, "
no one having previously narrated it. As for al-Zubayr, he had no equal. Allah |
willing, examples of the states of those who practised zuhd in this world, and the

modalities of their zuhd, will be mentioned hereafter.™

VARIANT ALLUSIONS TO ZUHD AMONG THE SAGES

Mialik b. Anas said that zuhd was taqwa. Our scholars™ stated that he intended

guarding oneself from dubious things, since man has ample room to maneuver
in neutrally permissible things.'

Al-Musayyib b. Widih asserted that Ibn ‘Uyaynah was asked about zuhd,
whereupon he replied: “To do without what Allsh has proscribed. As for what
He has declared lawful, He has permitted it. Thus, the prophets ate, drank, and
married.” ,

Al-Zuhri said that zuhd was not attained by ascetically mortifying the flesh,
but rather by exercising self-restraint [and staying] away from the dubious things.
It was further reported from him that he was questioned as to what zuhd in this
life was, and he responded as follows: “Not to let the forbidden overcome your
patient self-restraint, or the permitted your thankfulness.”

Sufyan al-Thawri and those who took from him said: “Reducing and curbing
hope. It does not lie in eating coarse food or wearing a woollen wrap.” That is
a fine statement, since the one whose hope is lessened and held back turns away
from this World and devotes his full energy to worshipping the Master.™

Ibn Zurarah b. Awfi,” after the death of Sufyin al-Thawri, said to him: “May
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Allih show mercy on you. What were you told?” He turned away from me [Ibn
Zurirah b. Awfi], and then I said:*® “What did Allah do with you?” He was
receptive to me on hearing the question put to him that way, and he answer.ed:
"Allih has bestowed favor on me by His generosity and kindness.” I asked him:
"Which action in your knowledge best helps one attain the goal?” “Content-

ment,”*" he replied, and a limited hope.
Some people, on the other hand, maintained that zuhd meant to loathe en-

comium and the love of praise.*
I said: This isan allusive reference by him to the fact that to forgo the whole

of this World is the most loved form of forgoing it.* -
It has further been related from him that he declared: “Zuhd is to do without

meeting people.” .
I said: “And this is an allusion by him to seclusion and (concealed) devotional
worship, as well as finding friendly solace in loneliness.”
Abii Sulayman al-Khattabi & has indeed excelled when he said:

I found solacing friendliness in my loneliness, and clang to my house
That way amiable friendliness endured, and happiness increased
Time has disciplined me, and I don’t mind

I fled, so I'm neither visited nor do I visit

I will not ask anyone for favors so long as I'm alive

whether the sitting companion departs or the governor travels away.

And Mansir the jurist said excellently as well:

Good gathers better in silence and in clinging to one’s houses
So if this or that is equal for you, then be contented with the least food.

In the same vein are the words of the judge Abl Bakr b. al-‘Arabi:

A Muslim attains untainted safety
when he repairs to a dwelling and some basic nourishment

What then is slowed down and deferred .
after he takes shelter in a house and a minimum modicum of food?

Poems on this abound. Abii Mut?” Makhiil b. al-Fadl al-Nasafi put it well

when he said:
Trace a path, O self, so that I aim at an Absolute One,
Everlasting Sustainer of All, Sustaining Himself on none
And leave me alone, lest I seek anyone other than my Lord
He is my full sufficiency and my friendly companion, so forgo people
In none apart from Him will you ever find any refuge.
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once He is my intimate friend, ‘Abdallih?”>

Exalted is He, will appear.”

the World is dearer to him than appropriating it.” That was said by Ibrihim b.

accordance with what has been stated hereabove.*” One man said to al-Hasan:**
“Our jurists say,” [and before he could complete the sentence] al—Ha.san r‘e—
rflarked: “And have you seen any jurist (fagih)? The faqih is the one vx./ho prac-
tices zuhd in his worldly life, who possesses insightful knowledge of his din, and
who persistently worships his Lord.”Some said: “Zuhd is to do without in, this
world with one’s heart.” That was stated by Ibn al-Mubirak. I say: “This is a
very good statement, since it is the same whether this world yields itself to his
hand or not, as zuhd is one of the actions of the heart.”

Likewise with the companions: This world fell into their hands, while they
turned away from it with their hearts, in accordance with what shall be ex-
plained hereunder.

One group affirmed: Zuhd is love of death. I say: “This statement encom-
passes the semantic range of all the sayings quoted about it, as love of death

implies love of meeting the Master as well as turning away from this World, so
1t represents the summit of all such sayings.”?

4

The Prophet & explained zuhd with a clarification dispensing with any other
statement on it. Ibn Majah reported in his Sunan, and al-Tirmidhi in his Jami®®

on the authority of Abi Dharr al-Ghifiri & th
at he narrated: The M
of Allah £ said: ¢ Messenger
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:( % ” A Q- 1
Ja'far b. Sulayman stated the following: I asked a woman about the devout §
worshippers, and said to her: “Who is with you in your house?” She replied: |

The One I confide intimately with is my company. Can [ experience loneliness |

Al-Fudayl said: “Whenever I see the night approaching I rejoice in it, and |
say to myself that I will withdraw in the company of my Lord. Conversely,
whenever I see that daylight has dawned upon me, I say inng lillahi wa inng ilayhz"
rajisin as if a calamity has struck me, out of dislike of meeting people, and the

thought that someone who will engross me away from My Lord, Mighty and

]t ]135 alS . u111€ S renouncin |
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Adham. I say: Such a saying concurs with the linguistic signification of zuhd in

Zuhd and Its Explanations

Zuhd in this World is not by forbidding to oneself the lawful or in dissipating

wealth away. Rather, zuhd in this World is not to feel more confident in what is

in your hand compared to what is in Allah’s hand 3 and to desire the reward of
~ a calamity when you are afflicted by it more than you would do if it were to be

held back for your sake and deferred.”

Ibn Mijah said: Hishim b. ‘Ammar stated the following: “Abti Idris al-
Khawlini used to mention that this hadith’* was, among the ahadith, the equiva-
lent of pure gold from within the family of golden products.” Al-Tirmidhi said
about it: “A strange (gharib) hadith.”* The name of Abii Idris al-Khawlani was
'A'idhullah b. ‘Abdallah. As for ‘Amr b. Wiqid* (found in the transmission
chain of the said hadith), he was one whose narrations were disowned.3s

[ say: In this hadith, he & allusively indicated two vast dimensions: 1) reliance
(on Allah).* Reference to it has already occurred here above; and 2) content-
ment,” which falls into two types:

FIRsT is general contentment. It is to find no Lord but Allah, no din but
Islim, and no Messenger but Muhammad. The zuhd of (general) contentment
is something no Muslim is devoid of; since no profession of the din of Islam is
true without it. That is the import of his statement 4&: “[Only] he who is pleased
with Allah as Lord, with Islam as din, and with Muhammad as Messenger, is the
one who tastes the flavor of iman.”*® Muslim, inter alia, has reported it;

SECOND is specific contentment. It is the one spoken about by the masters of
hearts.®® The best expression of it came in the statement of al-Thawri: “It is the
hearts’ happiness on the unfolding of the Decree.” This second category is what
the Prophet £ alluded to in this hadith [from Ab@ Dharr], and Allih knows
best. This [narrower, more specific] variety is the ultimate goal of contentment:
The slave manifests tolerant endurance of suffering at the inception of hardship;
he is pleased with Allah’s reward as a quid pro quo for what He took away from
him; and he resents nothing, hence does not reject the Decree. Shaqiq said: “I
purchased a watermelon for my mother, who got angry when she cut it open.
I said: ‘Mother, what are you angry about? Do you reject the Decree? Or do
you blame the ploughman or its seller, or perhaps you blame its Creator? As
for the ploughman and the vendor, by Allih, no sin can be attached to either
of them, since they only wished it to be a watermelon of the best quality. In
truth, I see you blaming none but its Creator, so fear Allih and do not blame
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Him.”” Shaqiq went on to state: “By Allih, my mother never heard from me a ;
more beneficial talk than that.” Al-Zubayr b. Bakkar said: “‘Ali b. Muhammad
b. ‘Abdallah related to me the following: Ghaylan wrote to one of his l.Jrothers
who had been stricken by a calamity that befell his son: ‘Allsh
gift of your son, and imposed on you the duty of educating hi
for him, while you feared the testing of your faith by means of your son, where- |
upon your happiness was strengthened by such gift. When Allah retracted the
gift of his life, removed from you the task of disciplining him, and you thereby |
became safe from his trial, your fretful despondency

granted you the‘
m and providing |

. : grew stronger. [If only you
exercised patience vis-i-vis such testing affliction],+ you would have delighted “;?
in the loss you consoled yourself about. When this writing of mine reaches you “"
bear patiently the matter with the reward for which you cannot dispense, and |

the punishment of which you cannot endure, and know that every calamity that ‘f

causes you to rejoice with the reward does not banish the grief it encompasses, |
. . . ’ \
that is the everlasting grief. Peace.””

30

<>D<> CHAPTER 2 (29)

SOVEREIGNTY OVER THIS WORLD AND
EXERCISING ZUHD THEREIN

hey are three things: curbing hope; mentioning death; and visiting
Tthe graves. Al-Bukhiri reported from (‘Abdallah) Ibn “Umar that he
wid: The Messenger of Allih # took me by my shoulder and said: “Be in the
dunya as if you were a stranger or a traveller crossing it.”# Ibn “Umar used to
say: “If you enter the evening, do not wait for the morning, and if you enter
the morning, do not wait for the evening. Moreover, take from your time of
wealth what benefits your time of sickness, and from your life what avails you
in death.” It has been narrated from ‘Abdallah b. “Umar that he said: The Mes-
senger of Allih £ passed by us while we were attending to a hut of ours. He #&
said: “What is this?” We replied: “Its foundation has become weak, so we are
busy putting it right.” He thus commented: “I do not see the matter (of death)
but that it is more urgent than that.”+ Al-Tirmidhi said: Hadith hasan sahil.+
Ibn Mijah reported on the authority of Abi Ayyab that he said: A man came
to the Messenger of Allih & and said: “O Messenger of Allah, teach me con-
cisely.” He & replied: “If you rise for prayer, pray like the man who is bidding
farewell (to this World), do not talk with words you are going to apologize for,
and gather despair about what is in the hands of people.”* It has already been
mentioned before.*
He [Ibn Mijah| further reported on the authority of [‘Abdallah] Ibn Mas‘ad
that the Messenger of Allah #% said: “I used to forbid you to visit the graves

before. Visit them now, since they stimulate zuhd in this World and make one
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remember the Afterlife,” Wuhayb b. al-Ward stated the following: “Nih a8
built a house made of reeds. It was said to him: ‘If only you had built a different

type of house!” He replied: “That is a lot for one who is going to die.””+ Ibn:
al-Muhajir said: “Nah s Spent 950 years among his nation in a house built o

hair.” They said: “O Prophet of Allah, why did you not build somethi
than that?” He replied: “I am going to die today, (

3

row.

ng other|

or) I am going to die tomor-

Al-Tirmidhi reported on the authority of ‘Abdallah [like that in the Arabici
text of al-Tirmidhi’s work, without qu;aliﬁcation] that he said: The Messenger:
of Allih £ stood on a mat and the traces of it appeared on his side. We thus;,
said: “O Messenger of Allih, what if we get for you some soft bedding and a;
nice carpet you can sleep on?” He #% replied: “What have I got to do with the
dunya! T am but a rider who takes shade under a tree, then departs and leaves it |
behind.”#

The one who said the following has excelled:

Donate this World away, it will be driven to you spontaneously
Isn’t vanishing the final destination of it?

Your World is like nothing but a shade

then permission is given to depart.

Another one said, likewise excellently:

Seek this World with eagerness and haste
This World is only like a shifting shade
We are in it akin to 2 travelling party alighting

It is said that as soon as such party establishes itself it moves away without fail.

Our men of knowledge stated: The matter being like that, it does not befit
a person endowed with intellect to be deceived by this World. Truthful are the

words of the one who affirmed:

Dreams during sleep or like a withdrawing shade
Surely the judicious person is not duped by the like thereof,

Ibn “Abbas transmitted from the Prophet & that he said: “If you wish to at-
tain what is with Allih 42, be in this world as guests stopping over for a limited
while.”#

Mansair® narrated from al-Hasan that he said: “When death came upon
Salman,” he wept, so it was said to him: ‘O Aba ‘Abdallah,’> what makes you
weep given that you are a companion of the Messenger of Allah 4% ?’ He said:
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- "For myself, I do not weep in grief for the departing dunya. Rather, the Mes-

senger of Allah #& entered into a covenant with us, and I discarded his covenant.

He & solemnly stipulated that the sufficient provision of any one of us should

be the provision of a rider.” Mansiir said: When he passed away, they had a look
and, lo! they found approximately thirty silver coins left in his possession.”s

Thibit narrated from Anas that Sa“d (Ibn Abi Waqqas) visited him in his sick-
ness and said to him [Salmian]: “What makes you weep, brother?” The afore-
mentioned narration then follows. It has been reported by Ibn Majah in his
Sunan, saying therein: Thabit mentioned: “It reached me that he left behind no
more than some twenty silver coins from a disbursement to him.”s

Al-Tirmidhi narrated the following: Mahmiid b. Ghaylan® related to us: “Abd
al-Razzaq informed us: Sufyan informed us from Manstr and al-A‘mash ﬁ'(?l”‘ﬂ
Ab W32’il that he said: Mu‘awiyah*® came to Abé Hisham b. “Utbah” on a visit
to him while he was sick. He said to Abfi Hisham: “Uncle, what is causing you
to weep? A pain that is disquieting you, or a desire for the dunya?” He replied:
"Ncither of the two. Rather, the fact that the Messenger of Allih £ concluded
i covenant with us which I did not abide by. He & had said ‘A servant, and a
riding beast in the path of Allih, is all that suffices you®* in terms of gathered
wealth,’ yet today I find in my house that I have gathered [wealth in excess of
that].” Ibn Ma3jah, too, reported it, and it is authentic [sahikh].
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<>m<> CHAPTER 3 (30)

THE VIRTUE OF ZUHD AND ITS FRUIT

bn Majah reported on the authority of Sahl b. Sa“d al-Sa‘idi that he said:
IA man came to the Messenger of Allih £ and said: “Messenger of Allih,
puide me to an action Allih will love me for if I do it, and I will be loved for it
by people, too.” The Prophet £ replied: “Do without™ in the dunyd, and Allah
will love you. And do without what is in the hands of people, people will then
love you.”® ‘

He [Ibn Majah] further reported on the authority of Abi Khallad, to whom
some companionship of the Prophet & is attributed, that he said: The Messen-
ger of Allah £ said: “If you see the man who has been gifted zuhd and great par-
simony in speech, draw near him, since he is made to acquire knowledge.”®

‘Abdallah b. Mas‘Gd said: “Today you perform more prayers and carry out
heavier acts of worship than the companions of the Messenger of Allah £ yet
they were better than you.” They asked: “And why is that so?” He replied:
“They exercised greater zuhd in the dunyd, and were more desirous of the Other
World than you.”

Sufyan al-Thawrl stated: “If the slave does without in this life, Allah en-
trenches wisdom firmly in his heart, makes his tongue express such wisdom,
empowers him to discern the defécts of his self, and turns the sickness of his self

into the cure of his self.”
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<>G<> CHAPTER 4 (31)

STATES OF THOSE WHO PRACTISED
ZUHD IN THIS WORLD

r I ‘heir [states] are six: 1) Speech; 2) Attire; 3) Food; 4) Patient bearing
of poverty and a needy state; 5) Refraining from asking; and 6) Ob-

scurity (self-effacement).

1. SPEECH

As for speech, which is the first of such states, it is the topmost goal, by achiev-
ing concordance between what one says and what one does. Allah # has indeed
censured in His Book a nation accustomed to command righteous actions they
themselves did not carry out, and said therein: Do you order people to devoutness and
forget yourselves, when you recite the Book? Will you not use your intellect? (2:43).%

Mansar the jurist put it well as follows:

A people who enjoin
what they themselves do not implement

are verily madmen, even though they might not go mad
in an ordinary clinical sense.

Whereas Abti al-“Atahiyah stated:

You described taqwa as if you yourself were endowed with it
Yet the odor of misdeeds from your clothes is spreading
How ugly is the urging to zuhd by the preacher

who sets people upon zuhd without him practising it
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Were he in his prompting to zuhd veracious,

the mosque would be his house morning and evening

If the people reject, why is it that he

asks the people for favors and does not lie down?®
Divine provision is distributed on recipients you are not oblivious to
Both the fair-skinned and the dark-skinned strive after it.

And Abi al-Aswad al-Du‘ali excellently wrote:

Don’t forbid creation while you engage in something similar
[That is] a huge blemish, if you do so

Begin with your self, and command it away from straying
for, if it stops such straying, you are indeed a wise man

Then if you admonish, your counsel is accepted,

the speech emanating from you is used as a model to guide behavior
and teaching (others) yields benefits.

’

Ibrahim al-Nakha said: I strongly abhor story-
(of the Qur’an): a)

you do not do? (61:2);% c) as well as His statement #&: Twould clearly not want to go
behind your backs and do something I have forbidden you to do (11:88).96

II. DRESS

Rafi b. Thabit & looked at the ruler of al-Kiifah who was busy preaching.

He said: “Have a look at your ruler who preaches to the people while wearing
the clothes of the sinful.” He had in fact soft clothes on him.

III. FOOD

It should be of a median type. These three states are reciprocally attesting,
each of them verifying the trueness of the other.

IV. PERSEVERANCE

His patient self-restraint in the face of neediness and poverty, if it occurs or
befalls him, whereupon no trace thereof becomes visible on him, in the way He
#& described such type of people by His statement: The ignorant consider them rich
because of their reticence (2:272). This is the mark by which they are known. It

is their satisfaction with the Judgment of the Master. It has also been said that
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telling because of three verses “
His Statement #: Do you order people to devoutness and forget
yourselves? b) His other statement #: You who have iman! Why do you say what "

States of Those who Practise Zuhd

* what-is meant by al-ta‘affuf is not reticence but self-adornment or beautifying

~ (il-tafammul), just as He 2 said: Therefore be patient with a patience which is beautiful

(70:5)."" It has further been said that he gives preference to others over himself,
i0 that the giver who bestowed something on him develops the illusion that he
i rich. Another interpretation is that it means not to store anything out of fear
of the future, as well as not to ask anyone save Allah 3% in the same way that the
righteous slave said: My Lord, I am truly in need of any good You have in store for me
(28:24).” The meaning thereof’is: I am truly in need of my provision which You
have written for me, so if it is (thus written), send it to me and remove my need.
I said: This last one is the best of such statements regarding the aforementioned,
Allih willing, since by it he causes his need to lodge in the will of Allah 3% while
he displays self~adornment to his fellow human beings who accordingly regard
him as rich. The one who said the following has spoken well:

My friend asks me what my state is

Self-sufficiency has deluded him, though I toiled and strove.

The quotation of this verse has occurred previously in this work.” Anoth-
er one said (and mention thereof, too, is found in an earlier passage of this
book):”

I ennoble my face above directing it, when putting forward a request, to other
than the One, the Everlasting Sustainer.

The judge Abh Bakr b. al-°Arabi said: “One of the Sufis forbade asking,”
declaring it to be a repulsive and ignominious condemnation of the Lord on
the part of the slave. This is far-reaching ignorance. Allah has verily informed
us that His slaves encompass both the poor and the rich man, commanding us
in the process to visit the poor often. That is from His judgment and from His
wisdom alike. What reviling condemnation is there in the needy man informing
us about his state that He has singled him by, given that Allah ## has acquainted
us with such state generically (by apprising us of the mixture of rich and poor
among His slaves)?”

They have said: “In it one detects self-debasement by a man.”” We replied
thereto: “What debasement is entailed by your Master assigning a blessing He
has bestowed upon you to your brother’s hand, which blessing He has stored in
him for you (so that you receive it indirectly from his hand)? Self-lowering lies

in the asking, not in the one who asks. The addressee is your storing treasurer:
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If he gives you what he has been commanded with, he will be rewarded
if he dislikes (doing that) or wavers (about it), he will be
wrongdoing written against his name.”

, and
recompensed with a

They have also said: “In it there is harm inflicted to the one who is asked,
since, if he grants the request generously, parting with his wealth weighs heavily,"
on him, and, if he stints in it, that is a blameworthy image (

which he projects of]
himself).” To this we said in reply:

“Allah placed a heavy burden on them™ yet]
they were not stingy with the favor Allih regaled them with, deeming it to bei
good for them whereas it was bad for thern.” In support of their stance they have |
narrated a hadith from the Prophet £: “Asking people is one of the shamelessly
loathsome acts.”” We said as a response to them: “Narrating this hadith is actu- ‘;

ally one of the most impudently detestable acts, one of the biggest major sins, |
and one of the gravest offences.”

V. SUFFICIENCY

If he has what suffices him he should not ask Allah for other than one day’s §
food. That is in accordance with the hadith of Sahl b.

al-Hangzaliyyah, which has 1
been quoted before.” |

VI. SELF-CONCEALMENT

This is to be unknown through self-concealment, which conforms to what is |
found in the hadith of Abti Umamah” from the Prophet £:

Verily, the most fortunate of my friends in my judgment, and the one with the
best final destiny, is a believer whose social state is slight, who possesses his lot in
prayer, whose worship of his Lord is the best, who obeys Him the most in secrecy,

and who is obscure among people, no fingers pointing (attentively) at him.

Mention of the hadith has already occurred before.” Uways al-Qarani said
to “‘Umar (b. al-Khattab): “It is dearer to me if you let me be among the poor
and needy people.” Muslim has reported it [in his Sahih]. If the righteous people
were recognized they used to flee the way Uways did, for he hurriedly went

away and proceeded on his path as soon as he was noticed.
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‘QD(} CHAPTER 5 (32)

THE PROPHET’S ZUHD

n this chapter mention will be made, by way of a sample, of some aspects

Iof the Prophet’s zuhd £ in his livelihood, food, attire, and transport. It
has been quoted earlier that in Abti Umamah’s hadith he said £ “My Lord Of,_,
fered me the land of Makkah in its gold and silver equivalent. I said: No, Lord,
ete. .
In Muslim’s Sahih one finds on the authority of Aba Dharr (al-Ghifiri) that
he said: T was walking early at night with the Prophet # in the section of al-
Madinah paved with black stone,” and we were looking at (the mountain of)
Uhud, whereupon the Messenger of Allih £ said to me: “O Aba Dharr!” .I said:
"At your command, Messenger of Allah!” He said: “What gladdens me is that
this mountain of Uhud be gold with me and three nights should pass, and out
of it there is left with me, after the lapse of such period, no gold coin but one
coin which I would set aside and keep ready to pay debt. What delights me is
to spend it (all) among the slaves of Allah like this (and h¢ pointed by hl.S nobl‘e
hand in front of him), like this (pointing thereby to his right side), and like this
(pointing on his left side).”® Al-Bukhiari, too, reported it. |

Al-Tirmidhi reported on the authority of Abt Umimah that he said: “Not
even a loaf of barley bread used to be left over (for storage and future consump-
tion) in the household of the Messenger of Allih & e (He commented: Hadith
liasan sahih).

In the following narration from (‘Abdallih) Ibn ‘Abbas he said: “The Mes-
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senger of Allah 4% used to sleep for consecutive nights hungry,* his family uns
able to find something to give him for supper. The bulk of the bread he ate wa
made of barley.”* Al-Tirmidhi commented: Hadith hasan sahih. 1

It has been narrated from Sahl b. Sa’d (al-Sa‘idi) that he was asked: “Did the
Messenger of Allah £ use to eat (bone) marrow?” Sahl replied: “The Messeng
of Allih £ never saw the bone marrow until he met Allzh & He was furtheg
asked: “Did you use to have sieves during the time of the Messenger of Allah
#£2” He said: “We had no sieves.” The question was thus posed: “How did yo";
manage to make use of barley then?” He answered: “We used to puffit in the ai:‘
and after the evaporad
tion of whatever residue was left in the sieve, we would strew it [moisten it wit
water we would sprinkle on it] and then knead it.”*6 Al-Tirmidhi said about it‘j"
Hadith sahih.?” Ibn Majah, too, reported it in his Sunan. “

Ibn Majah further reported on the authority of Umm Ayman that she sifte
flour and prepared with it a loaf of bread for the Prophet #. He said: “What i‘
this?”” She replied: ‘
loaf of it for you.” He said: “Return it thereto, then knead it.”’*

And it has been narrated from ‘A’ishah & that she said:

rived in al-Madinah to the day when he passed away,

(with our own hands or mouths) following its grinding,

“It is a meal we make in our region, so I loved to prepare 2

“From the time he ar
the family of Muhammad|
& never ate a meal made of wheat to their fill three nights in a row.” In anoth—j
“The family of Muhammad £ never ate barley bread|
to their fill for any two consecutive days,right through until he passed away. "
In yet another narration we find: “[blarley bread, save that one of such two dayé‘r
only dates would be eaten.” |

Al-Bukhari reported that ‘A’ishah % said: “Until he met Allih 3 the family |

of Muhammad £ never ate wheat bread with condiment for two days in suc- {\

er transmission it is said:

cession.”9?

“When the Messenger of |

And from her as well & it is narrated that she said:
Allih £ passed away, my shelf was empty of anything which a human being
could eat save for a half piece of barley in one shelf of mine. I ate some of it, then |
it stayed by me for a long time, and when I tried to weigh it one day, lo! it had ‘
all but come to nought.”” Both al-Bukhiri and Muslim reported it. :‘

I said: ‘A’ishah has informed you, my readers, of what was the daily liveli- ’}

hood of the Prophet & stemming from his zuhd in this World, despite the j
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* then the next crescent, and then the next, three crescents in two months, and no

fire was lighted throughout that period in the house of the Messenger of Allih

The Prophet's Zuhd

tinuous succession of military conquests, and the cornucopia of wealth and

ed taxes and levies flowing [to him].

1 In the Sahihayn (of al-Bukhari and Muslim) we find, again from her that

Messenger of Allih # bought food to be paid on a later date from a Jew,
il gave him in pledge for the purchase price thereof his iron coat of armor.5*
Nasi'i reported the hadith of (‘Abdallah) Ibn ‘Abbas & that he said: “The

lessenger of Allah £ passed away while his armor was pawned to aJew in ex-

Ehangc for 30 double-handed scoops of barley [he purchased] for his family.”?

Ibn Mijah reported on the authority of Ab@i Hurayrah that he said: “One day

§i§ Messenger of Allih & was given some hot meal and he ate [it]. When he
! émuhvd it he said: ‘Allah’s is the praise! No hot meal had entered my stomach

i s 3306
" 8lice such-and-such a time.””?

It has been narrated from “Urwah b. al-Zubayr that he said: My maternal

. #lint said to me: “By Allah, my son, we spent 40 nights and no fire nor lamp was
" lighted in the house of the Messenger of Allih £ throughout that.SOJourn. He
: |'Urwah b. al-Zubayr] said: ‘I then asked her: In such a case, what did you use to
| jivr by?” She replied: ‘The two black things, dates and water, nothing else.””?”

‘A’ishah ¢ said: “By Allah, we verily used to wait for the (new) crescent, and

- A Muslim reported it.

|Abli Bakr Ahmad b. Muhammad b. Ishiq b. al-Sani, the hafiz of hadith,”
farrated the following: “Ahmad b. Mahmud al-Waisiti informed us saying: ‘Abd
il-Karim b. al-Haytham related to us: “Ubayd b. Yaish related to us: Yiinus b.
Bukayr related to us: Sa‘id b. Maysarah related to us from Anas b. Malik from
Abii al-Darda’ that he said: the Messenger of Allih £ did not use to sift out the
flour, and he only had one shirt.]**°

It has been reported from the hadith of Hisham b. ‘Urwah from his father
from ‘A’ishah & that she said: “The Messenger of Allah £ did not take for him

anything in pairs, whether two shirts or two cloaks™ or two loincloths, save for

102

two sandals. .
Al-Ahnaf b. Qays heard ‘Umar b. al-Khattab & say to Hafsah: “I ask you in

the name of Allah, taking an oath by Him in your reply thereto: Are you aware
that the Messenger of Allih £ used to put his clothes aside to be washed, Bilil

43




SHCRETS OF ASCHTICISM

would then come to him and recite the call to the prayer to him, and he wou
find no clothing which he could wear to the prayer until the said clothes h‘
dried and he was able to go out dressed in them?” ’4

Al-Bukhari reported from “A’ishah & that she said: “The bedding which th
Messenger of Allah £ used to sleep on was a skin stuffed inside with palm-f
bers.”* [bn Majah, too, reported it, though the Arabic word for “bedding” {
his narration was given by him as dija’ instead of firdsh.'* 1t*s has been narrate
by al-Bukhari, too. !

Al-Tirmidhi reported from her' that she said: “The pillow which the Prop
et £ used to recline on was made of skin with fibers in its interior.”” He sa;‘
about it: Hadith hasan sahih.

As for Abi Dawud, he reported the following: “Musaddad related to
Hammad related to us from Khalid al-Hadhdh3’ from Abi Qilabah from o
of the family members of Umm Salamah™* that he said: “The bedding of t
Messenger of Allih # was similar to what a deceased person is made to lay o‘y

in his grave, and the masjid used to be by the side of the bed where he wouls

lean on with his head.” ™

Ibn Majah reported the following: “Amr b. R3fi‘ related to us: Jarir relate‘
to us from Muslim (b. Kaysin) al-A‘war from Anas b. Malik that he said: “Th‘,‘:
Messenger of Allah £ used to visit the sick frequently, escort the deceased tj
their final resting places, answer the invitation of the slave, and ride a donke
On the day of (Banit) Qurayzah and al-Nadir™ he was riding a donkey. On th

"

day of Khaybar he was seated on a donkey muzzled by a halting rope of bast, and
1
underneath him was a pack-saddle made of fibers, too.”™ ‘{;

In the Sahihayn (of al-Bukhiri and Muslim) we encounter the following nars
ration from Mu‘adh b. Jabal to the effect that he said: “I was riding at the reas
of the Messenger of Allih £ seated on a donkey by the name “Ufayr, etc.”"_‘

Muslim reported it.
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i <>Q<> CHAPTER 6 (33)

ZUHD OF THE COMPANIONS

In this present chapter mention will be made, (also) by way of a concise

2 ’ W)
specimen, of some aspects of the companions’ zuhd ..

I) We start with ABU BAKR AS-SIDDIQ & . One of the jurists examined al-

- Khibli by means of the following question (on the rules of zakaf): “‘Shaykh, how
! iiuch is levied on the one possessing five camels?” Al-Shibli asked him: “Ac-
i tording to our madhhab or according to yours?” He said: “Why, have you got a
~ adhhab difterent from ours?” Al-Shibli replied: “Yes.” He asked: “And which

one is it?” Al-Shibli answered: “Well, in terms of your madhhab, the tax on such
jproperty is one sheep from his livestock.”® As for our madhhab, the whole of
such property is given out to you.” He said: “Have you an imam you follow in
this madhhab?” Al-Shibli replied: “Yes, the Commander of the Believers Abi
Iakr al-Siddiq & since he brought his entire wealth to the Prophet & and the
Prophet £ asked him: “What did you leave for your dependents?” whereupon
he replied: ‘Allah and His Messenger.””™

During the illness of which he died he said: “I saw this world come before me
and it genuflected, but it refrained from approaching me further.”s Surely a day
will come when you will adorn yourselves with silk drapes and water basins of
silk brocade, keeping your distance in the process from woollen beds,"® and yet
you (once) got to the point where you used to find yourselves in the most severe

condition, nibbling on the forage of thorny plants [being anxiously disquieted
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and restlessly fidgety]."” I swear to Allah: That one of you be brought forwa‘
and beheaded without having perpetrated anything deserving of such a penalf
being prescribed for him; this would be better for him than to float in the flog
of this World.” " <

He was once asked: “O caliph of the Messenger of Allah $& why do you ;
utilize the people of Badr (for political offices)?” He replied: “I am aware of the »
status, but I dislike to soil them by this world.™

a blade and said to his son [‘Abdallah]: “Son, trim the (long) sleeve(s) of the shi “
Place your forefingers across the edge of my knuckles and clip the balance han
ing out.” “Abdallah said: “I clipped the two sleeves on both sides of the shirt, by
some part of the sleeves protruded out on another.”™ I [‘Abdallah] said: “F‘
ther, what if I put the trim right with a pair of scissors?”™ “Umar replied: j
son, (no, it is fine, for) I have seen the Messenger of Allah £ do it that way.”

He kept on wearing his shirt like that, until it fell apart [‘Abdallih furth,“
narrated], and oftentimes I used to notice the fallen threads hanging over
feet.”>

Al-Hasan™ said: ““Umar & gave a khutbah while he was the caliph weari

a loincloth with twelve patches on it.”2

[ would eat the most pleasant food and wear the finest clothes from all of yo ]
but I save my delights for the other world.”®s i

Al-Ahnaf b. Qays said: I heard ‘Umar say: “I am the most knowledgeabl
of you about reducing the standard of living, but if I wished I would have th
most pleasant life of all of you. By Allah, I am not ignorant of (how to dress) ’
camel’s humps,”® of grilled meat, of sindb or sala’ig, but I have chosen to spar‘
my pleasures for the Hereafter. In describing a category of people, Allih g hai’:
said: “You dissipated the good things you had in your worldly life and enjoyed youtselves
in it’ (46:19).™
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they are the spicy condiments made of mustard [seeds] and raisins,* whereas
' the term al-sala’iq [with the sad] signifies the varieties of long thin bread. Sala’ig
* With the sin, instead, denotes legumes and their like that are cooked in boiling
" witer. And Hafs b. al-“As mentioned the following: I used to have lunch with
Umar &b partaking of bread, oil and vinegar, or bread, milk and meat cut into
&lrips and dried.” The least common item of food we used to have was fresh

~ feat. ‘Umar used to say: Do not sift out the flour, for the whole of it is nutri-

* Honal food.

[11) About ‘UTHMAN IBN ‘AFFAN (&, suffice it for your knowledge of his

” #iihd that he equipped the Army of Hardship™ with 300 camels, their saddle
" Blankets and saddles included. In addition, he brought 1,000 gold coins to the
* Prophet & * scattering such wealth before him, while he left an equal balance

~ @i i protection for the ummabh, lest discord™* spread among them.

He used to feed the people with the rulers’ food while eating bread, vinegar,

. and oil when he retreated into' his private house.

‘Abdallah b. Shaddad said: “I saw “Uthman b. ‘Affin on a Friday wearing a

~ loincloth from ‘Adan™* valued at four or five silver coins (only), as well as a torn

‘ wrap from al-Kafah.”"

IV) Concerning ‘ALI IBN ABI TALIB & the following was said by one of
the reliable narrators:*® “I visited “Ali in al-Khawranq'¥ at a time when he was
shivering under a threadbare garment made of rough fibers [he was wrapping
himself up with to keep warm in the cold].” I said to him: “Commander of the
Believers, Allah has given you and the members of your household a share in
this wealth,® and yet you do this to yourself?” He replied: “By Allah, I have not
deprived you people of any of your properties. This is simply my velvet shawl
that I brought with me from my home [i.e., al-Madinah].”"%

He once purchased a shirt for some silver coins and wore it. It hung over all
the way to his fingers, so he commanded that the excess be clipped from it."+

Ibn al-Nabbah came to him and said: “The public treasury is filled to capacity
with every kind of yellow and white [gold and silver]. On hearing that, ‘Al &
sct out to the public treasury and, having reached it, he gathered all the eligible

heneficiaries, whereafter he distributed the entire contents thereof among them,
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saying while he was doing that: ‘O yellow, turn yellow, o white, be Whit
deceive someone other than me, here! takel’ He kept on doing so until not i
single gold or silver coin remained, then ordered that the (emptied) treasury be
sprinkled and prayed two rak‘afs in it in the hope that it will testify in his favoy
on the Day of Rising.”

On one occasion he was brought a plate of faliidhaj [a sweet made of flous
and honey]; the man serving him placed it before him. He said [addressing t “"
sweet]: “Your smell is good and appetizing, your color is nice and appealing
your flavor is pleasant, but I loath to (re)train myself to do what it was previously
unaccustomed to.” ‘

I'said: “The zuhd of these caliphs did not stem from compulsion and neces
sity, rather, it was an act of free election on their part: The choice of the mor
virtuous state, a deed of self-abasement vis-i-vis Allih A% as well as an emulation
of their Prophet $&.” )

Al-Tirmidhi has indeed reported the narration by Sahl b. Mu‘dh from hl{
father to the effect that the Messenger of Allih & said: “Whoever renounce
(new and nice) clothes out of humility to Allah, though capable of aﬁ‘ordlnt
them, Allih will call out for him over the heads of the creatures, in order to

give him the choice of wearing any garb of iman he prefers.” 3 He commented:’
Hadith hasan. ]

V) Al-Hasan'* said: “TALHAH B. ‘UBAYDILLAH & [whom we are going to
deal with now] sold a piece of land (which he owned) for 700,000 silver coins. i
He spent one sleepless night with such money kept in his house, out of fearful
concern over it. When he woke up in the early morning, he distributed (all o
it among the destitute.”s Ziyad b. Hudayr said: “T saw Talhah b. ‘Ubaydilla
distributing 100,000 silver coins among the people in the mosque.” S ]

Whenever Abti Bakr used to mention the day of Uhud he would say: “The' ]
whole of it was the day of Talhah.” "

VI) Turning to AL-ZUBAYR B. AL-AWWAM & he owned 1,000 slaves'” |

who used to hand over to him the land taxes (they had collected). Each night he ' 31
divided the entire amount they brought him, and by the time he had returned .

to his house none of it was left in his possession.’* Imam Ahmad b. Hanbal re- |

i
i
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rted.it."He sold a house for 600,000.'5° It was said to him: “Aba “‘Abdallah,™

’?{)u have charged an immoderate price.” He replied: “No, by Alldh, you shall
‘5 goie to know that I charged no exorbitantly excessive price, since all the pro-

" teeds of the sale are spent in the path of Allah 4.7

On the day of the Battle of the Camel, he set about instructing his sons on

* what to do with his debts, saying: “Sons, if you lack the strength to do some-
‘Ehing. then seek the help of my Master in carrying it out.” “Abdallih b. .al—
: Zubayr said: “I asked: And who is your master?” He said: “Allah.” Proceeding
with his narration, ‘Abdallah said: “I swear by Allah, whenever I fell into some
] gixicty concerning his debts I only had to say: O Master of al-Zubayr, satisfy the
debt of al-Zubayr, and He would immediately settle his debt.”**

When al-Zubayr & was killed, he did not leave behind a single gold or sil-

~ ver coin. He only left two estates, one of them being al-Ghabah,* and eleven
* Jouses in Egypt. His debt derived from the fact that when someone came to

= him with goods and gave them to him for safekeeping, al-Zubayr would tell

him not to do so, but rather to convert them into a loan, stating that he feared
their extinction. ‘Abdallah (b. al-Zubayr) went on to say: “I counted his debts
and found that they amounted to one million and two hundred thousand.”™*
'Abdallah settled his debts for him from the legacy of the aforementioned prop-
ertics, according to what al-Bukhiri has mentioned in his Sahih.

‘Abdallah (b. al-Zubayr) attended the pilgrimage season for four years in a
row summoning whoever had a credit over al-Zubayr to approach him. Once
four years had elapsed, he divided his estate, and his heirs received the balance
thereof. Al-Zubayr had four wives, and each one of them inherited one mil-
lion and two hundred thousand (silver coins). His whole estate consisted of fifty
million and two hundred thousand (silver coins).”s Al-Bukhari, rahimahullah,

mentioned that.

VII) Lastly, ‘ABD AL-RAHMAN B. ‘AWF & is one of the ten companions for
whom the jannah has been (prophetically) attested to (in this World) &. ‘Abd
al-Rahman migrated to Abyssinia and was involved in both migrations. He also
took part in all the battles (during the prophetic era), and remained steadfast by
the Prophet’s side £ on the day of Uhud. The Messenger of Allih & prayed
one rak‘ah behind him during the expedition of Tabik, and he said £: “No
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Prophet was taken away from this World before praying behind a righteous m
of his nation.” He was one of the affluent companions, his wealth having co
entirely from trade. ‘

Al-Zuhri said: During the time of the Prophet & ‘Abd al-Rahmin b. ‘A
2 gave out as sadaqah half of his wealth, 4,000, then gave another 40,000 o»x

T put-him forward as an imam. The Messenger of Allih # prayed one unit of
er behind him, after he had commenced such rak‘ah, by joining his prayer
fiehind him. He #& performed no prayer behind any of the companions, with
flie exception of ‘Abd al-Rahmin and al-Siddiq.

He is the one who acted by Allih and for Allah in his wealth in an appropriate
jer. He is one of those about whom the Messenger of Allah # said: “Save

 those who spend their wealth this way and that,”™ and so on and so forth

coins in sadaqah, and subsequently financed 500 horses at first, followed
100,000 horses in the path of Allh, together with 100 riding camels. ‘

Ownership of a caravan from Greater Syria,™® comprising 700 riding camell
was handed over to him, and he turned it into a sadaqah in the path of All
with their loads, saddles, and saddlebags included. s’ “H

In the book al-Mustadrak by al-Hikim, Aba ‘Abdallah, Muhammad
‘Abdallah, we find from Ja‘far b. Burqgan that he said: “It has reach.ed me th;
‘Abd al-Rahmin b. ‘Awf manumitted 30,000 families.”* One comes across t‘f
following in the same book by al-Hiakim: “‘Abd al-Rahmin used to be referr
to as the apostle [hawdriyy]™® of the Messenger of Allah #.71% Thyis narratio‘
based on the hadith of Muhammad b. Ishagq, is authentic in accordance with th
criterion of authenticity laid down by Muslim. ]

It has been narrated that ‘Umar b, al-Khattab & used to visit Umm Kulthtim|
the daughter of “Uqbah, and ask her: “Did the Messenger of Allah £ tell you””
to marry ‘Abd al-Rahman b. ‘Awf since he is the master of the Muslims?” Sh;;
replied: “Yes.” 1

out his praiseworthy qualities and laudable virtues.
~ Accordingly, no heed is paid to the narration to the effect that he will be the
st to enter the Garden, and that he will crawl on the Day of Rising. I seek ref-
ge in Allah from conceiving of ‘Abd al-Rahman crawling on the Day of Rising
#h account of his wealth and affluence.
‘ Have you not taken note of what we mentioned earlier, that he is one of the
fén, furthermore that he is one of the six whom the Messenger of Allih & was
‘ pleascd with when he passed away, -one of the people of Badr, and one of the
- people of al-Hudaybiyyah? And such a man is going to crawl? I take shelter in
] Alli\h from such an allegation!
. Allih 3 said: Those of you who gave and fought before the victory are not the same
[as those who gave and fought afterwards] (57:10)."* He also said ##: Allah was
- Pleased with the mu’miniin when they pledged allegiance to you under the tree... (48:18).
: éﬂl.ll is a sufficient virtue for you to consider.
In the second place, the hadith that they narrate (in support of their conten~
‘ fion) has been transmitted by ‘Umairah b. Zadan, about whom al-Bukhari has
" wid: “His hadith narration was often muddled.”™*® Ahmad (b. Hanbal) stated:
"He narrates from Anas (b. Malik) repudiated and disavowed ahadith.” As for
Hitim al-Razi, he said the following: “His hadith is not accepted as proof,

Earth.”
I'said: ““Abd al-Rahman b. ‘Awf, Allah is pleased with him and may Hel
Please hi@, . .one of the ten whose admission to jannah has been attested to | whereas al-Daraqutni asserted that he was weak.”
:;gt}::?; i:izznler]-o ;‘I; ;fhalgs one c.)f the six WhOH.I ‘Umar and the com onsig Inter alia al-Muhasibi mentioned that when ‘Abd al-Rahman died a group
5 Ah & appointed to determine among them the election| of the companions of the Messenger of Allah # said: “We fear for ‘Abd al-
| Rahmin in connection with his proprietary legacy.” Ka‘b retorted: “What do
you fear for him about? He earned wealth correctly, he spent it rightly, and he
bequeathed it appropriately.” Kab’s comment came to the knowledge of Ab
Dharr, who set out in anger looking for Ka‘b. He took hold of a camel and then
departed in search of Ka‘b. Ka‘b was told that Ab@ Dharr was after him, and so

of the caliphate, consequentially on his zuhd," so that he could choose for the|
Muslims what Allih had chosen for them. He gave his oath of allegiance to'
Uthman, and by his allegiance the bay‘ah to “Uthman was perfected. |

The ummah was pleased with his role of trustworthy man, and the compan_“.i
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giiil that,” is off the mark, given that ‘Abd al-Rahmian b. ‘Awf is precisely one

he fled away from where he was until he came to ‘Uthman (b. ‘Affan), recout
; 7 i h
il ihose who spent it thus, in conformity with what we have mentioned here-

ing to him the story and pleading for his assistance. Abii Dharr, meanwhile, W

approaching in hot pursuit of Ka‘b, unravelling the traces of Ka‘b’s escape in ; hive,

= T repeat, this hadith is a false one that the ignorant have forged. .

. A our people of knowledge have asserted, one does not direct any attention
i) it nor does he rely on it. Besides, ‘Abd al-Rahmin b. “Awf is more virtuous
7 1 Abt Dharr by a long margin, due to his antecedence in Islam, and his inclu-
i in the ten for whom the Garden has been guaranteed in this world, which
kes him one of the first ones to enter it, beating most of the rest into it, and

| e of those triumphant with such otherworldly reward. Anything other than

process. He eventually reached the house of ‘Uthman. As he entered it,
went to sit behind “‘Uthman, fleeing away from Abl Dharr to such a shelf
Abii Dharr then said: “Son of a Jewess, you allege that what ‘Abd al-Rah i
left is unobjectionable and does not matter! The Messenger of Allah & went
one day and said: “The ones who have a lot are verily the ones who have litg
save for those who spend (their wealth) in this [and that].””o7 |

Our people of knowledge, Allah have Mercy on them, have said: “This "

false hadith which is not entrenched among narrations that are paid regard t t is given no consideration. Success and protection are by Allih.

.. ) L, . . , .. oy : : i e two chap-
veracity 1s an impossibility, and it originates in the forgery of the ignorant.” | Additional elucidation of the aforementioned is to be found in th P

Some of it has been narrated, but the route of transmission is disproved, ‘ fers after this, Allah 3 willing.
cause we find in the chain thereof Ibn Lahi‘ah, who has been the target of cn
cal assessments. Yahya said: “His hadith is not accepted as proof.” 1

Historical truth, moreover, teaches us that Abi Dharr died in the year 25

whereas ‘Abd al-Rahman b. ‘Awf passed away in the year 31 aH, and thus live

seven years after Abci Dharr.
['said: What certifies “‘Umarah’s forgery in the very narration we have quote
is his statement, ascribed to Abd Dharr: “Son of a Jewess!” This is an act
finding fault (with Ka‘b) on his part, for the like of which the Prophet £ “
previously rebuked him, as it is mentioned in Muslim’s Sahih, on Abii Dh
authority, that he said: “A dispute arose between myself and one of my bro
ers (in the din), so I disgraced him by a reference to his mother, whereupon “
complained about me to the Prophet £ and he said: ‘O Aba Dharr, you are |
man in whom some jahiliyyah lingers.”” 1 [Abt Dharr] said: “Messenger of Allzk
£ the wont of those reviling a man is to revile his father and mother.” He said
“O Aba Dharr, you are a man in whom some Jahiliyyah lingers,” etc.'
Can you countenance the possibility of Aba Dharr relapsing into the very
thing the Prophet £ reprimanded him about? That is preposterous to imagine 1

i
U

respect of someone of a lower status than him, so how much more far-fetched t )

attribute it to him, may Allih be pleased with him and may He please him?
Likewise his statement (in the narration): “The ones who have a lot are ver

ily the ones who have little, save for those who dispose of their wealth this wa ;
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THE VIRTUE OF ACQUIRING WEALTH
PROPERLY AND SPENDING IT ON ITS
RIGHTFUL BENEFICIARY

1-Bukhiri reported on the authority of Abli Hurayrah that he said: The
Messenger of Allih & said: “This wealth is (like) sweet, succulently
tender and fresh greenery: What an aid it is for the one who acquires it appropri-
' ately, and places it where it is due! As for he who appropriates it without rightful
éntitlement to it, he is like the one who eats without ever getting satiated.”
Muslim also reported on the authority of Abti Dharr (al-Ghifari) from the
* Prophet £ that he said: “The well-to-do will be the propertyless destitute on
~ the Day of Rising, save for him on whom Allih confers good [wealth], and he
~ dispenses it to his right, left, in front of him and at his back, and who does good
with it.”7° Al-Tirmidhi reported from Khawlah bint Qays, then under the au-
thority of Hamzah b. ‘Abd al-Muttalib & that she said: I heard the Messenger of
Allah & say: “This wealth is (like) sweet, succulently tender and fresh greenery:
Whoever acquires it appropriately is blessed in it. By contrast, how many of
those who hastily dispose of the wealth of Allih and of His Rasiil according to
the whims of their selves, who will get nothing but the Fire on the Day of Ris-
ing!”7* Al-Tirmidhi said about it: This is a hadith hasan sahih.

Al-Tirmidhi further reported on the authority of AbG Kabshah al-Anmari
that he mentioned that he heard the Messenger of Allah £ say: “Three attributes
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of character [ swear by, and I relate to you a majestic saying which you shoull
memorize.” He said: “No slave’s wealth is diminished by sadagah; no slave |
oppressed by an injustice which he bears patiently without Allah increasing hi ‘
in freedom from abasement; and no slave opens on his self a door of beseeching
external help but that Allah opens a door of poverty for him,” or something li K
that. “And I (now) relate to you (another) statement, so commit it to memo“
from me. “This World is but for four groups of people: [1] A slave on WhO‘
Allah has bestowed wealth and knowledge, and he guards himself vis-3-vis Allj
in that, keeps ties with his family relatives by such dual gift, and recogmz
Allah’s right in what He has provided him with of wealth and knowledge alik‘
This one is in the best of stations; [2] a slave whom Allzh has gifted with know»
edge but not wealth, and who, his intention being truthful, says: If I had wealt h
I would act with it as so-and-so who spends it in acts of goodness does. He
Judged by his intention, and the reward for him and the one he would emulau
(if only he possessed his means) are identical; [3] a slave on whom Allzh has co
ferred wealth without knowledge, who, in a state of ignorance, disposes of hi
wealth in the gratification of his self’s caprices, does not fear Allah concerning
it, does not keep ties with blood relatives, and i ignores Allah’s right in it. Thl
one is in the lowest rank with Allih; [4] and a slave whom Allih has regale
with neither wealth nor knowledge, and this one says: If only I owned wealth ‘
I 'would act with it the same way as so-and-so (who spends it in evil pursults)
He is accorded the ruling of his intention, so his burden and the burden of th
one he would emulate (were he granted the same means) are the same.”'” Als
Tirmidhi commented about it: Hadith hasan sahih. 1

Our people of knowledge, Allah have Mercy on them, have said: “The i im<
port of this chapter has elucidated both the merit and demerit of wealth, and the
fact that the owner thereof who spends it on what is right and places it where i 1
rightfully belongs, is in the loftiest degrees and in the highest stations and uppe ‘
chambers (in jannah).”'7* That is in conformity with what has been explicitly 131
out in the Revelation, specifically in His statement 4& If is not your wealth or youtt
children that will bring you near to Us—only in the case of people who have iman and
act rightly; such people will have a double recompense for what they did. They will be saﬁ,\
JSrom all harm in the High Halls of Paradise (34:37). |

The Qur’anic verses praising wealth are many, if one reads the Book of Allﬁh’
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-~ peflectively. That is a guideline creating in you the inducement to earn it, trade
! \ln it and gather it. Sa“id b. al-Musayyib used to say: There is no good in one who
* (loes not seek wealth, by which he discharges his debts and protects his honor
and good repute, and which he leaves in inheritance to somebody else when he

: ilies. The Messenger of Allah 4 said to Sa“d: “To leave your heirs rich is better

than to leave them as indigent persons begging from people.”” He £ also said:
"No wealth whatsoever benefited me more than Abt Bakr’s wealth did.”™

He #5 likewise said to “Amr b. al-‘As: “How good is the wholesome wealth
for the wholesome man.”” He £ made a prayer for Anas (b. Milik), saying:
") Allah, increase his wealth and offspring, and bless him in that.””? All of this
is firmly documented in the authentic ahadith.

At their death, Said b. al-Musayyib left behind 400 gold coins, and Sufyan
al-Thawri, with all his zuhd and asceticism, 200. Sufyin al-Thawri said about
that: “To leave behind 10,000 silver coins which I am going to account for in
the Reckoning is better to me than to be in want of people’s help. He used to
sty as well: In this time, wealth is a weapon.”

A man said to him: “O ‘Aba ‘Abdillah,”® do you retain this world in your
grasp?” He replied: “Shut up, for if it were not for these golden coins those kings
(out there) would cajole me and associate with me.”'”

Of the same import is the statement by ‘Abd al-Rahmin b. ‘Awf: “How
excellent is this wealth, by which I safeguard my honor and I extend to Allih a
pood loan which He repays to me manifold times over its value!”

The (pious) predecessors never stopped praising wealth and gathering it for
the sake of acts of kindness and benefaction such as grants and donations, and
for the sake of assisting the poor. The majority of the companions earned wealth
and bequeathed it on their deaths.™°

In a narration, AbGi Mas‘ad said: “The Messenger of Allah & used to com-
mand that sadagah be given out, whereupon one of us would set out at once and
exert himself with toil and difficulty until he brought the mudd (a dry measure
consisting of a handful of staple foodstuff). Nowadays, the least afHuent of them
possesses 100,000.” Shaqiq said: He was alluding to himself.™ This is a sound
chain of transmission. Ibn Mijah reported it in his Sunan where he said: ‘Abdallih
b. Numayr and Aba Bakr related to us, saying: Abi Usamah related to us from

Z2’idah from al-A‘mash [and the said narration then follows]. Muslim mentioned
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the narration in terms of its meaning, without reporting it literally,'

The consensus of learned opinions has settled on the permissibility of gathers
ing wealth due to His statement 3 So make full use of any booty you have take
which is halal and good (9:70).™ His other statement g [Blut only by means :,'
mutually agreed trade (4:29), as well as His statement 3%: You who have iman/ gi e
away some of the good things you have earned and some of what the earth produces j
you (2:266)"** as well as other verses (of similar import). |

Allah ## permitted the earning of wealth to establish a connection with Hi
and reach Him thereby, by fighting an enemy in warfare, assisting a poor many|

feeding an orphan helping someone oppressed or giving succor to one ag‘C

debate between the people of knowledge on that.

I'said: This having been firmly entrenched, it points to the falseness of Wha
they have mentioned and narrated, to the effect that ‘Abd al-Rahmin b. ‘Awf
‘Awf in their concern is itself an indication of their ignorance, since they did no

narrate the biographical accounts of the companions who left behind wealth,

guiding example. Were it not for fear of prolixity, we would have mentioned it
that respect a great number of prophets, Allah’s blessings be on all of them, an’
other than them, may Allah be pleased with them.

Al-Tabarani, Sulayman b. Ahmad, reported the following: Muhammad b,
al-Fadl al-Thaqaff related to us: Sa‘id b. Sulayman al-Wasiti related to us fronv
Abit Usimah' from Hishim b. “‘Urwah from his father that he said: “I got hold
of Sa“d b. “‘Ubadah while an announcer was calling out towards food: ‘Whoever
likes fat and meat should come to Sa‘d.” Then I got hold of his son Qays 1nv1t-‘
ing people loudly to what I mentioned. Sa‘d b. “‘Ubadah said: ‘O Allh, gran |
me praise, and grant me honor. There is no honor save by action, and no actio i
save by wealth. O Allah, little is not suitably wholesome for me, and I am not‘u{f
suitable for jt.””:% "

Suffice you what the utterly truthful one™ said to his daughter ‘A’ishah @a :
when death befell him: “By Allah, after me no one is more loved than you, and ,

no one is of mightier poverty than you.”
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ELUCIDATION OF THE PROPHET’S
STATEMENT ON HIS NATION’S TEST

his is an elucidation on the Prophet’s & statement, “Every nation has
Tits (peculiar) test, and the test of my nation is wealth,”*® and Allah’s 3
statement, Do not direct your eyes longingly to what We have given them to enjoy...
(20:129).™8
Al-Tirmidhi reported on the authority of Ka®b b. ‘Iyad that he said: I heard
the Messenger of Allah £ say: “Every nation has its (peculiar) test, and the test
of my nation is wealth.”™ He commented: This is a hadith hasan sahih gharib.
Our people of knowledge, Allah’s Mercy be upon them, have said the follow-
ing: “This is a report from him £ informing us that all the nations have been
subjected to a testing temptation. For some nations, it was a trial of their tawhid
by the medium of idols which they worshipped, this one by the sun, that one
by the moon, yet another one by the stars which they took as deities. Another
nation, and they are the Jews, were tested by the presence of a prophet in their
midst, ending up worshipping “Uzayr and declaring him to be the son of Allah,
while another group of them was tried by the calf which they devoted them-
sclves to in worship. As for the Christians, they were tested by ‘Isa . Some of
them said: He is the God. Others said: He is the son of Allah.”
“For this ummah, He made the test lie in the gold and silver coins. As a result,
love of wealth seized the majority of'it, so that He ruffled for them the slavehood

of the self-exalted and the conceited,™" just as most nations were overwhelmed
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by the associationism (shirk) in the indirect causes spoiling their understanding’
of the Oneness of the Supreme Lord.”" i
I said: The aforementioned, together with what semantically resembles it,i‘z

has been used as a supporting proof by those who disown gathering wealth,
earning it, taking receipt of it and purchasing it, because of the corrupting vices§
stemming from that, and because of the good actions and the benefits which its.
owner 1s deprived of. }
There is, however, no proof in it in their favor, since people’s states in tham
regard differ, as unveiled by two Prophetic sayings:
1) The hadith of Aba Kabshah al-Anmiri quoted in the preceding chapter. :

2) What has been reported by inter alia al-Bukhiri and Ibn Majah on the‘
authority of Ab@i Hurayrah that he said: The Messenger of Allah £ said: “Per~| 1
ish the slave of this World! Perish the slave of silver coins! Perish the slave of 1
the black dress of silk fabric with embroidered markings! Perish the slave of the }‘
finely wrought velvet! If he is pricked by a thorn, he is unable to extract it with au
chisel. Whenever he is given he is pleased, but if giving is withheld from him he :‘»
becomes irate.” Then he said about Thumamah:™* “Blessedness to a slave selzlng \
the reins of his horse in the path of Allah, his head dishevelled, his feet covered 1
in dust. If he is appointed as sentinel, he is there guarding, and if he is assigned ’;
to directing the motion of the army, he is there at its rear protecting it. He seeks ! ]
death on the spot. If he is given he thanks and if he is deprived he exercises pa- “;
tience.”* Our people of knowledge have said that he £ distinguished (therein) ',
between the slave of wealth and passion and the slave sincerely devoted to his
Master. He made a harsh supplication against the former with the purpose of re- 1
verting him to the Master, whereas He singled out the sincere one by the word |
habbadha (blessedness t0),"* which is the degree of His beloved friends. Evil is ”
that wealth which engrosses away from the remembrance of Allah and from the ‘
fulfilment of His rights. If it does not preclude that, such wealth is good, just as |
he said, Allah’s blessings and peace be upon him: “How good is the wholesome
wealth for the wholesome man.”
Since, however, the safety and integrity of one’s din is a rarity in the presence |
of wealth, and afflicting tests, together with corrupting calamities, get the up-
per hand (when wealth is owned), it has become mandatory to do with a little |

of it and flee from it, and it has become incumbent on a person to take such
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Elucidation of the Prophet’s Statement

. modicum of wealth that suffices him for his inescapable needs. The masters of

understanding have said: “Whatever wealth or family connection distracts you
away from Alldh is ill-omened for you.”

Yahya b. al-Mutawakkil said:
| passed by a man building an edifice and speaking in glowing terms of it. He

I was walking with Sufyan al-Thawri when

(Sufyan al-Thawri) said: ‘Do not look at it, for he built it to be looked at.””
Hisham b. “Urwah said: Whenever my father visited somebody possessed of
some adornment of this World, he would hasten the return to his family and
would stand by the door loudly reciting: Do not direct your eyes longingly to what
We have given certain of them to enjoy to the end of the verse, whereafter he would
e¢xclaim: “Time for prayer! Time for prayer!” They would then rise and pray

together.
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omo CHAPTER 9 (36)

THE LOWLINESS OF THIS WORLD IN
THE ESTEEM OF ALLAH 3®

-Tirmidhi reported on the authority of Sahl b. Sa‘d [al-Sa‘idi] that he

Asaid: The Messenger of Allah $ said: “Were this World in Allah’s es-

teem worth one wing of a mosquito, He would not have given a kafir to drink
one sip of water from it.”"”” The following has been declaimed:

You hear from the passing days if you are resolute

for verily you lie in them between a proscribing and a mandating injunction
If this World preserved for a person his din

whatever has elapsed of them is not harmful

This World shall not equate a wing of 2 mosquito

nor the weight of a wing belonging to a flying creature

This World is not pleased as a recompense for a believer

nor is it satisfied to be the retribution for the unbeliever.

Muslim reported on the authority of Jabir b. “Abdallah that the Messenger of
Allih £ passed by the market, entering it from one of its elevated sections. The
people who were present gathered around him on both sides, and he walked
by a dead young billy goat that had small ears. He got hold of its corpse and
took it by one ear, whereupon he said: “Which of you would like to have this
for a single silver coin?” They replied: “We do not like to have it for any sum
whatsoever! And what are we going to do with it?” He said: “Would you like
it to be yours?” They answered: “By Allah, if it were alive, it would be a defec-

tive commodity because of its small ears, let alone now that it is dead.” He said:
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“And by Allah, this World is certainly more contemptibly low in Allah’s estee \
than this one (kid) is in yours.”" 1

It has been narrated from the Prophet £ that he said: “Part of this World’fj
lowliness in the esteem of Allih £ lies in the fact that disobedience only take§
place in it, and the fact that what is stored with Him is not attained save by re=
nouncing it.”™® .

Our people of knowledge have stated that the meaning of this World’s bases
ness in Allah’s esteem is that He did not make it a goal in itself, sought after
such for its own sake, but rather a path taking one to other than itself: as well a
the fact that He did not make it an abode of settlement and retribution, and onl
made it an abode of transit and trial. In addition, He granted it in the majori /
to the unbelievers and the ignorant, safeguarding the prophets, His friends an
the abdal **° from it. |

reproaching thereof, and inflaming excitement to depart from it.

Notwithstanding its triviality, however, man cannot do without it since it

its medlum and through it one is rescued from evil.”*

One man d1spralsed this World in the presence of ‘Ali b. Abi Talib & where-«‘

its reality, an abode of salvation for the one who understands it, and an abode o‘i
richness for the one who takes his provision from it.”
Mahmiid al-Warraq said in laudable verses:

Do not follow the mention of this World and its passing time with censure
if you suffer an adversity in it>*

Part of the nobility and virtue of this World

is that the course of the Hereafter is made firmer by it.
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Lowliness of This World

~ one who takes by the good aspect thereof, thus, will surely get good in return.

! This world is, after all, the riding beast of the wayfarer, the provision of the

traveller, and the bridge of the passerby, not the abode of the purposeful voy-
ager. It is the locus of the effort of the one who does with a little of it, hunting
it and making use of it in moderation, without asking for a lot of it, and taking
nourishment from it without hoarding. The simile of it is the sword, which suits
the purpose of the just and the unjust man alike. Each of them disposes of it in
iaccordance with his intention, and in conformity with what his will is enamored
with. Whatever in this World brings closer to Allah 3% and facilitates the wor-
shipping of Him is the praiseworthy on every tongue, and the beloved to every
man. The like of this is not cursed, nay, it is something desired and liked. An
allusion to this is found in the use of the clause of exception as far as the hadith
of Ab@i Hurayrah from the Prophet £ is concerned: “This World is accursed;
what(ever) is in it is accursed, save for the remembrance of Allih and what ap-
proximates it, and save for a man of knowledge and a learner.”?* Al-Tirmidhi
has reported it, saying: Hadith hasan gharib.>+

[t has been narrated from ‘Ubadah b. al-Samit & that he said: The dunya is
brought on the Day of Rising, and the Lord, Blessed and Exalted is He, will say:
Take out all that is in it that belongs to Us and throw the rest of it in the Fire.
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<>D<> CHAPTER 10 (37)

EXPLANATION OF THIS WORLD AND THE
METAPHORS COINED FOR IT

llzh £ said: The metaphor of the life of the dunya is that of water which We
send down from the sky, and which then mingles with the plants of the earth to
provide food for both people and animals. Then, when the earth is at its loveliest and takes
on its fairest guise and its people think they have it under their control, Our command
(omes upon it by night or day and We reduce it to dried-out stubble, as though it had not
been flourishing just the day before! (10:24). He also said &: Know that the life of the
dunya is merely a game and a diversion and ostentation and a cause of boasting among
yourselves and trying to outdo one another in wealth and children: like the plant-growth
after rain which delights the cultivators, but then it withers and you see it turning yel-
low, and then it becomes broken stubble (57:19).>° He further said &: Do you not see
that Allah sends down water from the sky and threads it through the earth to emerge as
springs and then by it brings forth crops of varying colors, which then wither and you see
them turning yellow and then He makes them into broken stubble? (39:20),%° as well as
other verses (of similar meaning). He furthermore said #&: Man has only to look
at his food (80:24).
Ibn Abi Khaythamah reported from al-Dahhak b. Sufyan that he said: The
Messenger of Allah & said to me: “O Dahhik, what is your food?” I said: “Meat
and milk.” He said: “Then it turns into what?” I said: “Into what you have ver-

ily come to know, Messenger of Allah!” He said: “Allzh has indeed made what
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comes out of the son of Adam a metaphor for this World.”*7 A
Ubayy b. Ka‘b said: The Prophet # said: “The food of the son of Adam hal
been made a metaphor for this World. If he seasons and salts it, let him look a ;
what it eventually becomes.”** .
Abii al-Walid said: I asked (‘Abdallih) Ibn “Umar about the man who get§‘
inside a wilderness and looks at what comes out of him. He said: “The angel

comes to him and says: Look at what was melted thereby into what it became.
of it.’

nine wonders of eloquent expression in Allah’s metaphorical description of this”'
|

World by the water sent down from the sky:

the life of the dunya (43: 31) ;209
2) Though rain does not come except by Decree, nevertheless it is called"‘j
down by desire and supplication. In the same way, worldly provision (rizq) ISx
sought from Allih. Allah % has said: [B]ut ask Allah Jor His bounty (4:32); |
3) If He brings down rain it benefits, although, if it exceeds the limit of need
it causes harm. In likewise fashion, the owner of wealth is in bliss if it stay:
within the boundary of sufficiency, whereas, if it is in excess, it places its owne
in a state of exhausting hardship and gripping oppression;

4) If water is running it is pleasing, but when it stagnates, hoarded in a storing |
place, it undergoes a transformation. The same holds true of wealth: It is delight~ |
fully good and agreeable when its owner makes it circulate in its right channels, ‘
but as soon as he withdraws it (turning it into a concealed form of accumula
tion), it becomes bad for him and is swallowed up in a void. Allah 3% has said: |
Those who are tight-fisted with the bounty Allah has given them should not suppose that |
that is better for them. No indeed, it is worse for them! What they were tight-fisted with
will be hung around their necks on the Day of Rising (3:180);

$) Water that is pure is suitable for clothing and acts of worship, and water that
Is impure is unsuitable for acts of worship. Similarly, livelihood and obedience | :
are both put upright by wealth that is licit, which is also safe from people’s clalms
over it. As for wealth that is illicit, if ...* you trace it back (to the one entitled |

thereto), it lays bare its defectiveness, and if you cause him to famish, it eliminates '
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Explanation of This World and Its Metaphors

. its reverential inviolability (as a lawful asset one blissfully enjoys and disposes of);

0) Whenever plants arise out of water and spread around, trees sprout forth,
fruits ripen, cascading in different forms and shapes on the onlookers, the farmer
has no assurance that a calamity is not going to strike his cultivated land with-
out any apparent cause, nor that its state is not going to be turned upside down
by something which had never been brought into any antecedent reckoning.
When, identically to it, wealth grows in its owner’s hands, he employs it profi-
ciently in the various arts of investment, satisfying thereby the whole spectrum
of his pleasures, and an abundance of wives and children is bestowed upon him
(by virtue thereof). He basks accordingly in the perceived cloudless serenity
of his states, elevation of his rank, high-valued nature of his resources, mutual
proximity of his assets, radiant blossoming of the meadows in his plot, alterna-
tion of the branches of the surroundings’ social affability and his intimate joy,
when, lo! destruction seizes the houses, loss of the beloved befalls him, the assets
smile in the grasp of despoliation’s hand, and he makes off with those assets he
places his greatest hopes on, which he is in most need of, and which he is most
pleased with and yearns for the most as they fill him with the most extensive
delight. On this meaning al-Maghribi wrote: “We lost it** when it reached its
perfection and exulted in sublimity*™ / Like that is the eclipse of the full moon
when its cycle is completed.”

7) His Statement 3&: [Blut then becomes dry chaff scattered by the winds (18:44).>"
If such alteration mentioned therein is due to some calamity occasioning crop
damage, then this verse and the one after it converge in conveying the same
meaning, If, on the other hand, this is that variety of crop the grains of which
put out germinal seeds with plentiful covering peel,* and then it becomes dry
chaff scattered by the winds or an ephemeral entity that vanishes away, by which
the earth manifests its generosity and intermittently gushes forth with, that would
be a metaphor in His uniquely wonderful mode of expression, namely, the next
such wonder of eloquence:

8) That if the slave takes from wealth the quantum that fulfils the need of his
livelihood, consuming the rest in appetites of the self, such wealth is vanished
into non-existence in respect of this World, it is dry chaff, and its owner, be-
cause of it, becomes blamed, his time turning into something reprehensible;

9) From the viewpoint of reminders, the crops of varying colors, which then
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manifest. One of the virtuous people, in turn, likened this World to the corpse
which (even) dogs refrain from, saying: ‘

It is nothing but a converted corpse*”
over which are dogs whose concern is to entice it
If you avoid it you are at peace with those suited thereto

But if you allure it and win it over, the dogs will dispute with you over it, and
attempt to wrest it from you

Blessedness to the self fond of the depth of its home®
the doors whereof are shut and the curtains of which are lowered.

The aforesaid verses were penned by al-Shifii, Allih have Mercy on him.*
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<>m¢<> CHAPTER 11 (38)

THE WORLD AS A PRISON OF THE
BELIEVER AND GARDEN FOR THE
DISBELIEVER

uslim has reported on the authority of Ab@i Hurayrah that he said: The
Messenger of Allah & said: “This World is the prison of the mu’min
and the Garden of the kafir.””2*

This World is a prison because in it the mu’min is fettered by the restric-
tions imposed by divinely legislated obligations. He thus has no freedom of
movement or stillness save insofar as the law makes him room for that, thereby
loosening the shackle on him and enabling him to carry out an action or abstain
from it, as the case might be, with all the varieties of affliction and ordeal**
entailed for him by the above. In addition, in this prison he experiences the ut-
most degree of fear and alarming anxiety, since he does not know which action
is going to seal off his earthly life. The kdfir, by contrast, is set loose from such
obligations, is safe from those sources of alarm, devotes himself to his pleasures,
persistently pursues his appetites with eager earnestness, and is deceived by the
(apparent) assistance lent him by the passing of the days, eating and enjoying
himself in the manner of beasts, until he soon awakens from these dreams and
ends up in the unwanted prison.

A story: Sahl al-Su‘loki, the Hanafi jurisprudent from the region of Khurisan,
used to conjoin leadership in matters of din and dunya alike. One day, while with
his escort of attendants, he was in the heater of a public bath, a Jew in tatters,

exiting his hostel slowly, came forward to him and said: “Are you not those

71




SECRETS OF ASCHTICIEM

narrating from your Prophet £ that this World is the prison of the believer and
the Garden of the unbeliever who covers up the truth? I, for that matter, am a
kafir slave, yet you see what my condition is, whereas you are a mu’min and your:
condition is in front of your eyes.” Sahl al-Su‘laki intuitively replied to him at
once: “If you end up tomorrow in Allah’s punishment, this one is your Gardeﬁ.{
and if I end up in Allah’s bliss and in His satisfaction, this one is my prison."f
People were astonished by his sharp understanding and expressive proficiency.§
This narration is very authentic.

As for the hasan hadith (on this issue), the following has been related: “This‘:‘
World is the mu’min’s prison and barren land. When he departs from this World!
he departs from the prison and the arid soil.”?** Abei Bakr b. al-‘Arabi mentioned
it in his book Sirdj al-muridin.>> !
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CHAPTER 12 (39)

oo

DESIRING THE OTHER WORLD AND
FOREGOING THE ADORNMENTS OF THIS
WORLD

1-Tirmidhi reported on the authority of (‘Abdallah) b. Mas‘ad # that

he said: The Messenger of Allah #% said: “Be ashamed vis-a-vis Allah
to the degree that is proper.” We said: “Messenger of Allah, we do display mod-
est shame vis-a-vis Allah, praise be to Allah.” He said: “That is not it. The true
measure of shame vis-i-vis Allah is to guard the head and the real understanding
it encompasses, to guard the stomach and what it contains, and to remember
death and testing affliction. Whoever desires the Other World should forgo the
adornment of this World. The one who does so has verily showed the true mea-
sure of shame vis-d-vis Allah.”** He commented: Hadith gharib.

Allah £ has said, elucidating the meaning of the adornment of this World:
We made everything on the earth adornment for it (18:7). He also said 3%&: Wealth
and sons are the embellishment of the life of the dunya (18:45).22 He further said: To
mankind the love of worldly appetites is painted in glowing colors: women and children
(3:14).77

A statement comparable thereto from the Sunnah is his saying & “This World
is (like) sweet, succulently tender and fresh greenery, and Allah has appointed
you as vicegerents in it in order to see how you act”*¥; as well as his saying £
“What I fear most for you is the flower of this World which Alldh issues forth
for you.” They asked: “And what is the flower of this World?” He replied: “The
delightful produce of the earth.”** Muslm reported the aforesaid pair of state-
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ments from the narration of Ab@i Sa‘id al-Khudri.

The meaning is that this World is something deemed pleasant in the tastin‘:
thereof, which delights with its guise the way the likeable date pleases the on‘
looking at it. Yet Allah has tested His slaves by it to see which of them is be '
in action, i.e., which of them does away with it**° and renounces it the most, i
conformity with what we have mentioned hereabove. The slave has no route t‘

some of what Allah has created as adornment save by His power over it.*"

He thus supplicated Allah to help him spend it appropriately.
In the same semantic vein is his statement £: “Whoever takes it spontane"‘

|

ously is blessed in it, and whoever appropriates it by deliberate self- managé‘j

ment** is like the one who eats without being satiated.”* The latter is the onf
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CHAPTER 13 (40)

o Yo

THE PROPHET’S STATEMENT: “WHOEVER
LOATHES MY SUNNAH IS NOT OF ME”

1-Bukhari and Muslim reported from Anas (b. Milik), the wording
being that of al-Bukhari, that he said: Three groups of people came

" {0 the apartments of the wives of the Prophet & asking questions about the

. Prophet’s worship. When they were informed about how it was, it was as if

they were disputing it. They said: “Where do we stand in comparison with the
Prophet #! He has been forgiven all his earlier errors and any later ones.” One

of them said: “As for me, I spend the whole night in prayer every day.” Another

- one said: “I fast all days without ever leaving one day for the diurnal partaking

of food.” A third one said: “And I stay away from women without ever getting
married.” The Messenger of Allih & came and said: “Are you the ones who said
this and that? By Allah, I certainly fear Allih the most and circumspectly guard
myself by what is pleasing to Him more than any of you. Yet I fast and do not
fast, I pray and take a break from prayer, and I marry women. Whoever loathes
my Sunnah is not of me.”*s

Muslim has reported on the authority of Sa‘d b. Abi Waqqas that he said:
‘Uthman b. MazGn* wanted to remain celibate, so the Prophet & forbade
him that. Had it been permissible for him [Sa‘d commented], we would have
followed his example and curbed our desire for women.

Al-Tirmidhi al-Hakim, Abt ‘Abdallah, reported in his book Nawadir al-usiil,
on the authority of Sa‘id b. al-Musayyib, that he said: “‘Uthman b. Maz‘an came
to the Messenger of Allah £ and said: “O Messenger of Allah, the self’s whisper-
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ing talk has overcome me, so I deemed it right not to embark on any new ste
until I mentioned that to you.” The Messenger of Allah & asked him: “A [
what does your self say to you, ‘Uthman?” He said: “My self tells me to ado

- this chapter and in the antecedent ones, that renouncing the permissible things
’ and forbidding the good kinds of provision is not part of zuhd.

Allah 3% has said: Say: Who has forbidden the fine clothing Allah has produced for
celibacy.” He said: “Take it easy, ‘Uthman. The renunciation®” of my umm ! ~ His slaves and the good kinds of provision? (7:30).24°
is fasting.” He said: “Messenger of Allah, my self tells me to lead a monastic lifg ~ He also said g Messengets, eat of the good things and act rightly (23:52).%#
on a mountain summit.” He said: “Take it easy, ‘Uthmian. The monasticism o He further said ##: We sent them Messengers before you and gave them wives and
my ummah is to sit in the mosques and wait for the prayer.” He said: “Mes -~ ihildren (13:39).2%
senger of Allah, my self instructs me by words to roam around in the earth.” Hy The verses conveying this meaning are aplenty.

If it were to be said: It has been narrated from Jabir (b. “Abdallah) that he
- nid: “My family desired meat, so I purchased some for them. On my way
. from buying it I chanced upon “‘Umar b. al-Khattib & ‘What is this, Jabir?’

| informed him of the aforesaid, whereupon he commented: ‘Does that mean

said: “Take it easy, ‘Uthman. The roaming around of my ummah is to condug
military raids in the path of Allah, and to perform the hajj and the umrah‘
He said: “Messenger of Allih, my self tells me to give up my entire Wealth.,
He said: “Take it easy, “Uthman. Your giving out sadagah every day, holdi y
yourself and your family back (from full self-gratification), having mercy on th ~ that whenever one of you®* desires something he puts it in his stomach? Are
destitute and on the orphan, and feeding the latter, is better than that (whi ,'
you have mentioned).” He said: “Messenger of Allah, my self says to me that}

you*** not afraid to be one of the people referred to in this verse: You dissipated
the good things you had in your worldly life?’”(46:19).>* the reply thereto would be
should divorce my wife Khawlah and flee.” He said: “Take it easy, ‘Uthmﬁ‘ i follows: This is a reprimand to him by ‘Umar for liberal self-expansion in this
Migration in my ummah is to migrate away from what Allih has prohibited, of World and, through the purchase of meat, for departing from the crude nourish-
to make hijrah to where I am during my lifetime, or to visit my grave after I di ing basis of bread and water (only), as al-Tirmidhi has narrated from ‘Uthmin
even if any such member of my nation were to die leaving behind two or thre_"v (b. ‘Affan) in the aforementioned report. Natural dispositions deteriorate, and
or four wives.” He said: “Messenger of Allih, you have enjoined me not to di~ habit settles in on an ongoing basis, by busying oneself with the pursuit of the

vorce her, but in its conversation my self exhorts me not to cohabit with her," <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>